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‘GET IT RIGHT’ ON THE KETUVIM

PREFACE

Order of the books

We have in our Bibles a traditional order in which the books are arranged, but this tradition is not very ancient.
Various different orders are found, in the Talmud, in different ancient manuscripts (including the Aleppo Codex), and
in the Christian Bible which is based on early Jewish versions. Here we have adopted ‘our traditonal’ order, with one
important exception: Chronicles is placed before Ezra-Nehmiah, not after it (which is back-to-front) since the latter
is simply a continuation of Chronicles; in fact the first part of Ezra-Nehemiah really belongs to Chronicles, as is
explained in the introduction to Chronicles.

Purpose and treatment in ‘Get It Right’

Basically the purpose is to correct misunderstandings and mistranslations of common and simple words, to correct
errors of understanding in grammar, to correct misunderstandings of the text as such, and to point out things in the
text that are commonly overlooked. Opportunity has been taken to a also sort out confusion that arises not from
misunderstanding but inherently from an unavoidable complexity in the text.

In the Books of Samuel and Kings, this was extended to explaining intrigues and to sorting out the various kings.
Chronicles cannot be taken on its own, before reading these two books, but must be taken as complementary to them,
and the notes are so designed to assist in doing this.

Since our main purpose is to correct and explain at an elementary level, particularly with regard to the Hebrew
language, the Aramaic sections of Daniel and Ezra do not really fit in. They are inherently advanced, and so not suited
to the treatment of ‘Get It Right’.

Some historical background to the Book of Ezra-Nehemiah is provided for those who insist on tackling the Book
on its own. So much is taught wrongly that a whole book (‘The Original Zionists’) has been written by the present
author explaining at an elementary level the entire book of Ezra-Nehemiah.

Daniel also has inherent problems not suitable for treatment here, and is likewise treated in a separate book (‘Daniel
and the Dreams’), the notes here being very few.

Psalms, Proverbs and Job (known as the ‘Emmet’ books) are written in a different style to the rest of the Bible,
and again are inherently advanced. However, familiarity with the Psalms, understood, misunderstood or not understood
by so very many, has demanded something in the way of a corrective commentary. These three books have therefore
been taken as a separate ‘volume’ of ‘Get It Right’.
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S O N G O F S O N G S

The book is a work of art in the same way as a painting. If you have imagination, you can understand it and
interpret it. If you do not, you can’t. It does not lend itself to a cold, logical, intellectual approach, and if you try this
you will not make any sense of it.

At first sight it seems to be a love story of a young girl and her lover, but closer inspection (the fact that he only
pops in here and there to tell her how beautifu she is) suggests that is a girl telling of her ideal dream lover who is
yet to appear. But she confuses dream with reality and imagines that he already has appeared.

We are often told that the book must not be treated as a simple love story but only as a holy book describing the
love between God and Israel. This is based on a misunderstanding of the Talmud. What is claimed is that the book
is included in the Scriptures because it is an allegory expressing the love between God and Israel in the form of a
simple love story of a young man and a young girl. If you are unable to understand it at its lowest level, as a simple
love story of a girl and a young man, then you will not be able to appreciate what it means with respect to God and
Israel: the latter has been expressed in terms that you cannot understand and therefore cannot appreciate. If something
is described by comparing it with something else, you can never understand the description properly without
understanding that to which it is compared. This most simple, elementary and obvious point is often overlooked by
religious Jews.

However, the love on both sides is based on external beauty alone, conflicting with the last-but-one verse in
Proverbs. There is no mention of character, and the allegory theory is hard to reconcile with this. The dream of
someone unreal, if that theory is correct, also does not support the allegory. We tend – are taught as infants – to
associate beauty with good and ugliness with bad, as in fairy stories where the beautiful young fairy is good and the
ugly old woman is a wicked witch. In real life the ugly old woman is often harmless and even good, while the real
witch is the beautiful young one.

Some commentators do in fact try a cold intellectual approach, on the basis of the allegory, but each person’s
interpretation of a piece of art is subjective. There are two ways to use such a commentary. The first is to read it to
give you an idea of how to approach it, and then replace the commentator’s ideas with your own. The second is to
accept what he writes – this may enable you to understand the commentary, and its author’s approach to the book,
but not to understand the book itself. In other words, it cannot be forced. Either you understand it, or you do not.

Of course, a commentary that helps to explain difficult words and phrases (without trying to interpret what is going
on) will indeed help you to make sense of the text, but our purpose here is none of these. It is merely to follow the
same system as with the other books, perhaps more strictly, drawing attention to common mistakes in grammar and
translation.

There is no need to feel an inferiority complex if you cannot make sense of the book, or if it ‘leaves you cold’, any
more than there is any need to force out explanations (or accept someone else’s). It seems to be diametrically opposed
to Ecclesiastes, and the world seems to be divided into those who understand and appreciate one, and those who
understand and appreciate the other. Very few indeed appreciate both. Rabbi Akiva, who said that if the other
Scriptures are holy, this book is extra-holy (‘holy of holies’), did not appreciate Ecclesiastes, a book in which I
personally have found great comfort at times of deep depression. Unlike the books of Moses, neither this book nor
Ecclesiastes (nor Job for that matter) are books meant for everyone. If you appreciate it, it is meant for you and you
have found something. If it is not meant for you, it is still worth reading, to become familiar with its contents as
‘background education’, but not worth worrying over.
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SS 1:1 (N2W0 Ḑ H0 < J̧ F$ 1-V<- H¹ K( <- Ḩ THE TITLE.
In English the book is known sometimes as ‘Song of
Songs’, sometimes as ‘Song of Solomon’.
Attributing authorship to Solomon is based on a
tradition which the opening verse neither supports nor
contradicts. Nobody suggests that the Sabbath Day
actually sat down and wrote Psalm 92!
‘The song of (the) songs that is/are [missing word] to
Solomon.’
‘Song’ is not quite correct. More accurately ‘poem’ in
the very widest sense used. (Just as a long piece of
music may be called a ‘symphonic poem’.) The word
missing in English can be:
1. attributed. Solomon wrote it.
Unlikely since it ridicules Solomon.
2. dedicated.
Equally unlikely.
3. belonging.
The best, or favourite, of Solomon’s songs. A simple
person’s contempt for the king’s great wealth could be
refreshing for the king to read.
Hence Solomon’s favourite poem.
However, it may have been (and probably was) written
much later, when Solomon was a legendary figure.

SS 1:2 -H4 I; L¹H-
A book like this certainly does not obey the normal
rules of prose syntax, with its logic. Logic would
demand that this word here means ‘let Solomon kiss
me’, which goes against the whole sense of the book.
SS 2:3 K+|² K> D¤
Apples were not yet introduced. Some other tree.
SS 2:7 >}$L% D:Hx
Though usually the plural of ¼ÅLÆ LÛ (in which sense it is
also sometimes used as a divine name), here it is the
feminine plural of ¼Î HÆ DÛ, meaning a female antelope or
type of antelope. (Not a deer, see next note.)
>}0D- K$ Dx
Despite the absence of the dagesh in the yod (due to the
sheva), this is the feminine plural of ¼ÑL[ KÅ, a deer or type
of deer (not of ¼ÑHÎ KÅ). It is has been proved that for
centuries many got ¼Î HÆ DÛ and ¼ÑL[ KÅ the wrong way round.
SS 2:11 ) L> D±K(
An Aramaic word meaning winter, not autumn.
SS 2:16, 6:3,4. 1-H̄ Ķ }¹Kx
lilies (not roses) > Hos.14:6.
SS 6:8 ( L® I(
For ¼(L̄ I( (feminine).

*
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R U T H

Structure: A simple story with no major divisions.

R 1:1 - I' DµHx
in the land (or country) of. First, the word is singular;
second, there is nothing to suggest that they went to live
in the middle of a field. ¼É JÈ LK means land (unbounded
unless specified, unlike a field which is bounded):
sometimes it means ‘countryside’ as opposed to ‘town’;
sometimes it means arable land as opposed to vineyards;
sometimes it means ‘country’ (the land belonging to a
particular people or nation, as here) which would
include towns. The construct form is ¼ÉIÈ DK, and the
plural is ¼ß¼D ¼È LK. However, an archaic form often used as
an alternative is ¼Î KÈ LK (which also means ‘land’, not ‘my
lands’), of which the construct form, found here, is ¼Î IÈ DK
(‘the land of’, not ‘lands of’). The archaic form both in
the absolute and construct forms is singular, even
though they look as if they are plural. > Gen.23:9.
R 1:2 1- H>L< D8 J$
Bethlehem was also called Ephrath, and these were the
inhabitants (who were of the tribe of Judah). But the
same name is used also for Ephraimites (Jud.12:5)
which must have caused confusion even in those days.
R 1:6 'K;L²
remembered. app. A.
R 1:12 - HºU< K2L$ - H¤
‘if I were to say’ (meaning ‘if I were able to say’).
R 1:14 {L>}2F+K0
to her motherinlaw. ¼Ò LÌ is the husband’s father, ¼ß¼D ¼Ó LÌ
is the husband’s mother. In contrast, ¼Ô IßÃÌ is the wife’s
father (e.g. Ex.18:1) and ¼ßJÕ JßÃÌ is the wife’s mother.
Mishnaic Hebrew confuses them, but not the Bible.
( L; D% Lz
Noun before verb to indicate contrast.
The verb means to stick or cling, in the sense of not to
let go, to hold on to. It implies, not creating an
attachment, but refusing to sever one (Deut.4:4; 10:20
etc.).
R 1:19 (L4 L$}x
for ¼Ô LÅ¼D ¼T – there are many unusual forms in the book,
probably representing a dialect.

R 1:22 ( L® I(D)
for ¼ÉL̀ IÉ DÊ. A masculine is often used instead of feminine
for the third person plural in Biblical Hebrew.
R 2:2 ( L, D́ K0F$K) SSS (L/ D0 I$
optative for an intention, desire, not statement of fact.
( J' L¶K(
(to) the countryside, the land.
R 2:3 ¼( J' L¶K( ¼> K; D0 J+
The expression ¼É JÈ LL KÉ ¼ß KÜ DÑ JÌ (sometimes ¼É LÜ DÑ JÌ alone)
means a portion of land; roughly, if not exactly, a field,
as it is bounded by ownership, not by a natural
boundary. The form ¼Ü JÑ IÌ is also used, especially in the
expression ÉLÑFÌKÕ DÊ ¼Ü JÑ IÌ.
R 2:8 ¼3¼- H;LxU' Hº
This form seems to have been the original (as in
Aramaic), only in most cases the final nun dropped out.
R 2:11 ¦ IºU'K0}2 9J< J$
the country of your people, > Esther 8:6, Gen.11:28.
R 2:12 ¼- H( D>|
optative, may it be.
R 2:14 - H0 L;
toasted barleycorn. Apparently often eaten about the
time of the barley harvest: there was no need to thresh
the corn, make flour then dough then bake it into bread.
Barley was being harvested at the time (vs. 17), and the
barley harvest is followed by the wheat harvest (vs. 23).
R 2:20 |4I0F$My H2
It seems that this is intended to be plural, with the yod
missing, as occurs sometimes (e.g. Ex.33:13, Is.58:13).
R 3:16 Dº K$ - H2
‘Who are you?’ i.e. are you his wife?
R 4:6 0) L$ D& H0
This is not ketiv ukeri > Deut.32:13.
R4:11 1 J(¼- Iº Ḑ
For ¼Ô JÉ¼Î If DI > 1:22 (but the true masculine form would
be ¼Ò JÉ¼Î If DI).

*

Scrolls – Ruth 8



L A M E N T A T I O N S

Certain points are worthy of note.

1. The accepted chapter divisions do in fact divide the book into five chapters correctly. As with the Psalms, each
chapter is independent.

2. Chapters 1, 2 and 4 each contain 22 verses, each verse starting with a different letter of the alphabet in alphabetical
order. Chapter 3 contains 66 verses on the same system, except that each letter of the alphabet in turn is represented
not by one verse but by three consecutive verses. Chapter 5, a prayer, simply contains 22 verses.

3. The alphabetical order referred to is the one we are used to in chapter 1, but in chapters 2, 3 and 4 the order of
two letters – 6 and 8 – is reversed. Potsherds have been found with the alphabet written on them in that order,
showing that at one time this was an optional alternative order, until the one we have was finally adopted.
Furthermore, the alphabetical Psalm 34 towards the end does not appear to make much sense, but simply inverting
the order of 6 and 8 does solve the problem (> Ps.34:18), indicating that someone decided to ‘correct’ the original.
Here too, inverting the order in the first chapter to match the rest makes it consistent and also makes better sense.

4. In chapters 3 and 5, the verses are short, as in the Psalms, Proverbs and Job, and we might have expected the
special system of teamim used there, but we do not get them.

5. Naming the book in Hebrew after the first word ¼ÉLÐ¼Î IÅ is comparatively recent. The correct name of the book, as
quoted in the Talmud, is ¼ß¼D¼Õ¼Î HÜ (meaning Dirges, or Lamentations).

La 1:7 (L< D/L*
has remembered (long kamets), not imperative.
La 1:8 (L'-H4 D0
From the root ÈÊÕ or ÈÎÕ (no dagesh in the È), whose
meaning here is controversial, but must not be confused
with the word ¼ÉLVHÕ in verse 17 (from the root ÈÈÕ ).
La 1:17 (LzH4 D0
> verse 8.
La 2:10 |2UzH-
they will sit still, i.e. without moving. Maybe also
silent, but that is not the meaning of the word. Joshua
(Jos.10:12) did not ask the sun not to speak.
La 2:14 ¦ I>R- O% Ḑ %¼- Ḩ L( D0
an idiom, to rehabilitate you, (NOT captivity).
La 3:1 <J%Jy K( -H4F$
There is no need for a twisted interpretation of this
chapter (e.g. Rosenfeld in the ‘Authorised Kinot’).
Jeremiah is talking about his own personal experiences,
making the point that they mirrored in advance what
happened to the people. What he suffered as an
individual, they later all suffered as a nation, and the
reader should see the parallel. Also, this is what they
were punished for – not for treating one man that way,
but because their whole attitude was to treat a person
that way and not worry about it. He still feels bitter at
how they treated him, and ends up cursing them.
La 3:21 ¼0¼- H+}$
Jeremiah remembers what happened to him, and sees it
happening to the whole people. But he also remembers
that he came out of it, so he has hope that the people
will too, despite appearances of hopelessness.
La 3:22 ¼|¼4 D2 L>
for ¼X ¼_ Kß.
La 3:28 1NzH- D)
> 2:10.

La 3:59 ( L, D8 Ļ
judge! (first kamets short). Imperative (like ÍÃÙ DI).
La 3:64-66.
In these three verses Jeremiah in his extreme bitterness
curses his tormentors. For instance, once they beat him
and put him in the stocks (Jer. 20:2), another time in a
prison to die of starvation (Jer. 37:15,20; 28:36) until
the king secretly sent for him, and a third time in a
muddy pit where he began to sink into the mud (Jer.
38:6) and gave up hope of surviving until one of the
king’s servants took thirty helpers and pulled him out.
There is no getting away from this, by trying to pretend
that he was referring to foreigners.
La 4:6 >$ K¢ K+ ... 3M)F6
Each of these words is used here meaning ‘punishment
of’. He is not talking about the people’s sins but about
what they suffered, and how when Sodom was destroyed
instantly the punishment was less. Contrast verse 13.
La 4:13 ¼>M4M)F6 ... >)$N¢K+ I2
Here the words mean sins. Contrast verse 6. On the
spelling of ßÊÅÍÌ > Mic.7:19.
La 4:21 9|6
and also those who live in Uz. In Jer.25:20-21 it is clear
that Uz and Edom are not the same.
La 4:22 ¼¦I4M)F6
The first time it means punishment (the consequence of
sin), the second time it means sin. Yet the word fits
neatly into the contrast between Zion and Edom.
La 5:1-22
While the first four chapters are dirges, the fifth is
basically a prayer, and the verses are not alphabetical.
La 5:18 3}£ H: < K(
Probably not what is called Mount Zion today, but the
Temple Mount. If so, then today there are far worse
than foxes walking about there, but there will not
always be – > Zech.14:21.

*
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E C C L E S I A S T E S

The problems of a man who has whatever he wants, and isn’t satisfied because he doesn’t see where it gets him.
He attempts to philosophise, but it keeps going wrong (hence the ‘contradictions’) and finally concludes that it is all
a waste of time. He opens with this conclusion and then discusses how he reached it.

Like Song of Songs (see our introduction there) it is not a cold-blooded logical book but an emotional one.
However, while Song of Songs meets an artistic mentality, this meets an intellectual one. The message is that if you
are troubled about the meaning of life you are not alone, all your troubles are shared – this is often very comforting
– but there is no answer. Simply live, follow the instructions God has given us, and do not worry or you will suffer
unnecessarily and get nowhere.
Ec 1:1 >J0 J(N;
What does the word mean? On the assumption that it
means a preacher (by no means certain, but in 12:8 he
adds the definite article to it), the book was given the
ugly name Ecclesiastes in English. Since the word
occurs in no other context we use it as a pseudonym for
the author, and it is best to simply retain the Hebrew
and call him (and the book) Kohelet.
'H) Lz 3Jx
This need not mean David’s son, merely his descendant,
but > verse 12.
Ec 1:3 3}< D>H£
This form is strictly the construct (the absolute is
¼Ô¼D ¼Ý LfHÎ), but the style, grammar and vocabulary in this
book are ‘different’, and it is used as the absolute.
Likewise ¼Ô¼D¼Ý DÐHË instead of ¼Ô¼D ¼ÝL]HË (which also occurs) in
verse 11, and ¼Ô¼D¼Ý DÖ JÌ (for ¼Ô¼D¼Ý La HÌ) in verse 15.
Ec 1:12 ¼- H>¼-H- L(
Not necessarily ‘I was’. It could be ‘I became’ or ‘I
have become’, or even ‘I am’.
¦J0 J2
It is assumed that a king, son of David, who was as
wealthy as described here, and who was so intelligent,
could only be Solomon. However, the book seems to
have been written not by a king, but by someone who
tried to put himself in Solomon’s shoes, and present the
problem as through the eyes of Solomon. This is in no
way deceit or dishonesty, as he did not expect the reader
to take him literally. If someone today wrote a book in
a modern style called ‘Tutenkhamen’s autobiography’ –
and books of this type have been written – nobody
would believe that King Tut actually wrote it!
Unfortunately people have taken it literally, the faithful
believe that it was written by Solomon, the heretics and
Bible scholars believe that someone else much later
wrote a forgery! In fairness, the author hints at
Solomon, but goes out of his way to use a pseudonym
to avoid deceiving the reader. A suggestion that Kohelet
was Hezekiah is possible but unlikely.
Ec 1:13 ¼- Hº K>L4 D)
I used to ... (repeated action). Contrast vs. 17 ¼ÉLÕ Df JÅLÊ.
Ec 1:16 ¼- Hº D8 K5}(D)
The vav is not conversive! Often in this book.
Ec 1:17 - Hº D6 K'L-
I have found out. > Gen.48:19.
Ec 1:18 5K6L¤
Here, anguish.
Ec 2:7 - H>-H4 L;
I acquired.
>H- K% -I4 D%|
and [people] born as slaves (cf. Gen. 17:23).
(J4 D; H2
livestock

< L;L%
cattle
Ec 2:22 (J)N(
Irregular form for ¼ÉJÎ¼D ¼É (Ex.9:3). Anyway one expects
¼IIÎ, unless it means ‘what becomes’, i.e. ‘what becomes
of a person as a result of all his efforts ...?’
Ec 2:23 }xH0 %K/ Ļ $W0
his mind does not rest. Note that although ¼Æ IÑ was the
heart when considering anatomy, it was not commonly
thought of as the seat of the emotions but of the
intellect. So normally when the word is met in the Bible
it means (and should be translated as) the mind, in
which sense it is used in this book frequently.
Ec 4:1 1-H; O̧ F6 L(
those whose wages have been withheld.
Ec 4:2 1- H> I®K(
originally participle, ‘the having died’, hence ‘the dead’.
1-H£ K+ K(
‘the living’, again a participle used as a noun.
1-H£ K+
‘living’, participle used as such.
[The word can also be an abstract noun, ‘life’, used only
in the masculine plural, but not here.]
Ec 4:14 1-V<|5L(
The word ÒÎVÝXÖFÅ LÉ gets shortened to ÒÎVÝXÖÅ LÉ, then the Å
drops out!
Ec 4:15 1-H£ K+K(
Again, ‘those who are alive’, ‘the living’.
Ec 5:3 }2 D¬ Ķ D0 < I+ K$ Dº 0K$ ... <J'J4
> Deut.23:22.
Ec 5:7 ; J̧ N6
withholding the wages of.
Ec 5:8 ¼( J' Lµ D0
to land (parallels ÚJÝ JÅ) definitely not field, though the
meaning in context is obscure.
Ec 5:12 (L6L<
something bad or harmful. Forget that stupid word with
which King James is obsessed.
}> L6L< D0
for his harm.
Ec 5:14
One emerges naked from one’s mother’s womb. That
one ‘returns there naked’ is apparently an expression
widely used, though of course not literal. See Job 1:21.
Ec 7:10 ( L2 D/ L+ I2
from wisdom, cleverness. The word seems to be used in
that sense in this book (though this is not always
certain), but elsewhere it usually means ‘skill’.
Ec 7:15 }>L6L< Dx ... };U' H: Dx
through his goodness ... through his wickedness.
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Ec 7:25 <|>L0D)
and to explore. (Num.13:2,16; Num 15:39).
Ec 7:26 $J:}2|
An unusual form found in this book, compare Å JÍDÌ in
2:26, 8:12 etc., but in this verse we have ÅIÍDÌ DÊ!
Ec 8:11 1L& D>H²
An Aramaic word. There are quite a few in this book.
Ec 9:9
The author seems to forget for a moment that he is
supposed to be Solomon. One could hardly imagine
Solomon writing this verse.
Ec 9:11 ¼3 I+
The word seems to mean that which you are granted, the
corresponding verb ÔÕÌ meaning ‘to grant’.
Ec 9:12 (L6L< > I6 D0
time of harm.
Ec 9:15 <K/L* $W0 1L' L$D)
Here we have a paradox, as all such philosophies are
full of paradoxes. ‘Nobody remembered’, yet Kohelet
himself remembered it, or he would not have been able
to tell us about it. There is at least someone who
appreciated and remembered; if there is not, then there
is no way in which we could ever know about it. Hence
the paradox. But here is an actual instance.
Towards the end of the Second World War England was

threatened by the German V3 super-rockets aimed at
London that could wipe out vast areas rapidly. They
were stored in bunkers protected by extremely thick
concrete that no bomb could penetrate. A ‘poor man’
named Barnes Wallis, a genius inventor, showed the
Royal Air Force an ingenious way to cause the concrete
to collapse and fall on and destroy the rockets using
shock waves from a near miss (instead of a direct hit).
They did this and wiped out the entire enemy stock, the
V3 was never used. Barnes-Wallis saved England, but
who remembers him?
Ec 10:1 >J) L2 - I%|%D*
It is generally agreed that this does not mean ‘flies of
death’ (i.e. poisonous flies) but ‘dead flies’. In a special
construction, the second noun acts adjectivally, i.e. the
noun ßJÊ LÓ (death) is used instead of the adjective ‘dead’.
Compare Psalm 24:5 (see note there).
Ec 11:2 (L6L<
harm, trouble. (Here it does not mean wickedness.)
Ec 12:1 |$N%L- $W0 < J̧ F$ 'K6
> Zeph.2:2. Likewise next verse.
Ec 12:12 9I; 3- I$ (IxU< K( 1-V< L8 D5 >}µF6
Another paradox. Of course it is true, but everyone (not
excluding Kohelet) justifies his own as an exception.
Ec 12:14 6L< 1 H$D) %}, 1 H$
whether good or bad.

*
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E S T H E R 1

Structure: There are natural chapter divisions, which roughly follow the correct Hebrew paragraphing.

Es 1:1 ¸}<I) Ḑ K+F$ - I2-Hx - H(D-K)
The book was written over a thousand years after
Moses, in an imitation of Classical Hebrew (by then a
dead language) wherein the style of certain phrases in
Genesis is deliberately copied. However, we find many
Aramaic and Persian words, especially titles of officials.
¸}<I) Ḑ K+F$ $|(
To distinguish him from others of the same name.
An unpronounceable Persian name, rendered in Aramaic
as Ahashwerosh and copied into Hebrew, reached
English via Latin and Greek as Ahasuerus. The same
name taken from the Persian directly into Greek was
rendered by Herodotus as Xerxes. But several Persian
emperors had this name, and some used it in addition to
another name, by which they were perhaps more often
known. This one is almost certainly the Xe¼rxes of
Herodotus; certainly not the Ahasuerus mentioned in
Daniel, and probably not the one mentioed in Ezra.
Es 1:3 ( LµL6
> 1:1.
Es 1:4 <L;D-
An example of an Aramaic word that had become
absorbed into Hebrew, replacing the original ¼È¼D ¼ÆL].
Es 1:6 >KR8 D:V<
From ¼É LRÙ DÛVÝ. Modern Hebrew uses the word ¼É Lb DÛVÝ
(which is apparently taken from this and altered) to
mean floor. The word ¼É Lb DÛVÝ in classical Hebrew means
(only) a burning coal (Is.6:6)!
Es 1:9 ( L> Dµ L6 ... - Hº Ḑ K) 1Ky
The subject before the verb, instead of the classical
verb-then-subject. In the true classical style, subject
before the verb implies a pluperfect but not here.
Es 1:14 ¦J0 J® K( ¼-I4 D² ¼- I$N<
Who saw the king’s face. Literally. In the presence of
others the Persian Emperor hid behind a screen. The
seven advisers, who are also mentioned in Ezra 7:14,
were the real rulers of the Empire, and are not to be
confused with the servants, also seven, in verse 10.
Es 1:19 <}%F6K- $W0 D)
This was a standard phrase used in a royal decree. The
Laws of the Medes and Persians were unalterable. Once
a royal decree had been issued it could not be taken
back even by the Emperor himself (Dan.6:16.) We see
this later (8:8), and the phrase recurs in 9:27.
Es 1:22 SSSSSSS ¼̧ ¼- H$ 0L¤ >}¼- D(H0
The original decree was apparently issued earlier by
Darius. Conquering empires often try to impose their
culture on the conquered and to ban their languages.
(This happened in Europe till comparatively recently.)
Darius was insistent that each nation could retain their
own language, and that each individual as long as he
kept the king’s laws and paid his taxes would remain
the ruler in his own house, i.e. would not be interfered
with by Persian officials. It seems that here Ahasuerus
re-issued the decree, laying stress on the part that ‘each
man should be ruler in his own house’ not the woman.

The bit about the language, though irrelevant here, had
to be included as it was part of the original decree.
Es 2:1 <K/L*
When he calmed down, he missed her and regretted
what he had done. He could not take her back, but could
let out his annoyance on those who had advised him, so
they suggested an alternative to distract him.
Es 2:3 1-V'- H; D² ... 'I; D8K- D)
> app.A. Note use of the optative (cf. Gen.41:34).
Es 2:9 >}< L6 D̄ K( 6K% J̧
the seven (female) servants, cf. 2:10, 2:14.
Es 2:13,14 ¼(rL% Ļ ... ¼( rL$Lx
These are participle forms, not perfective, because the
accent is on the last syllable. ‘The girl coming with this
to the king: whatever she would say was given to her ...
she coming in the evening and returning in the morning
to ...’ This form of syntax is more clear in verse 20.
Es 2:14 ¼-H4 I̧ ¼1¼- Ḩ L̄ K( >¼- Ix
the second women’s-house. Second house, not a second
time. The house of women, not house of the women.
Es 2:16 }>|/ D0 K2 D0
of his reign. (cf. 1:3 ¼D ¼Ð DÑ LÓ DÑ). > 3:6.
Es 2:17 >|/ D0 K2
royalty. > 2:16, 3:6.
Es 2:18 (L+L4F(K)
Whatever this means (some sort of amnesty) it does not
mean a discount!
Es 2:20 ¼> J'Jy K2 ¼< Iº D5 J$ ¼3¼- I$
Participle. ‘Esther not telling ... and Esther doing ...’
{ LºU'K0}2
same as ¼W L_K×.
Es 2:23 |0 LºH£K)
Hanging was not a form of execution, nor were bodies
normally suspended with a rope around the neck, but
impaled as a deterrent after execution. > Deut.21:22.
Es 3:1 ¼- H&L&F$L(
Since Agag ( ¼ÇKÇFÅ or ¼ÇLÇFÅ) was king of the Amalekites
and there is no other reference, it is assumed that
Haman was an Amalekite.
Es 3:2 (J)F+ Kº Ḑ H- $W0 D) 6K< D/H- $W0
imperfectives, because he repeatedly did not.
Es 3:6 >|/ D0 K2
kingdom. contrast 2:16 and 2:17. (Three meanings.)
Es 3:7 <|²
It has been suggested that ¼Ò¼ÎVÝ¼X ¼b are dice. Note how a
pair of six-sided dice can produce any number from two
to twelve! The more general Hebrew word ¼ÑLÝ¼D¼U implies
any sort of lottery or random choice, and is an
explanation of a foreign word, not a translation.
Es 3:9 7 J5 J¤ <K¤ H¤ 1- H8L0F$ >J< JµF6
Ten thousand talents is thirty million shekels, the exact
initial sum given by the Israeli prime-minister to the
Arab terrorists (following the accursed Oslo pact,

1. For a comprehensive treatment of the Book of Esther, with complete text, approximate English translation,
comments, explanations and background, see the present author’s Esther, Empress of Persia published by Elibooks.
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Is.28:14,15) with which to buy arms to use to murder
Jews. The Israeli prime-minister of the time had himself
murdered Jews in the Altalena incident.
(L/$L0 D®K( - IµN6
The expression seems to refer to the cashiers (or
possibly the treasurers). Compare 2Kings.22:5, where it
is confusingly used to mean both the workmen and
those who paid them! See also 9:3 below. Translating it
here as ‘those who do the job’ is ridiculous. The money
was paid to the King’s treasury, not to the assassins!
Es 3:12 ¼-I4 D²U< Kz Ḑ K+F$
The Greeks took the middle part of this word ÙÝÈÞ and
made it ‘satrap’. These were the viceroys in charge of
the largest divisions of the empire, almost absolute
monarchs, responsible to the Emperor alone.
>}+ K²K(
the governors, in charge of sub-divisions which usually
had a homogeneous population; they were often
appointed from among the local population.
Es 4:1 6K< D;H£K) ... 6K'L- - K/GzU< L2|
pluperfect ‘When Mordecai had got to know (i.e.
when he knew) ... he tore ...’
Es 4:16 3 I/ D%|
An Aramaic expression, Hebrew strictly ¼Ë LÅ DÊ ‘and then’.
Es 5:11 ¼)¼-L4Lx %N< D)
the ‘many-ness’ (strictly ‘multitude’, a word rarely used
today). It does not mean majority or most.
Es 5:14 9I6
Since it had to be made it was not a tree, but a pole. It
was not a gallows – > 2:23.
Es 6:8 >|/ D0 K2 ¸|% D0
royal (or regal) clothing.
Es 6:9 3}>L4 D)
Compare Gen.41:43. The rare use of the infinitive as a
participle is deliberate here. The story is reminiscent of
the story of Joseph, and there seems to be an attempt to
imitate the style (Gen.41:43).
Es 6:13 1-V'|(D£ K( 6K<J~ H2 1 H$
It is seldom pointed out that they knew this when they
gave him their first advice (5:13,14). What friends!
Es 7:8 0I8M4
was fallen. > Deut.21:1.

¼| ¼8 L+ ¼3 L2 L( ¼-I4 D8|
they covered Haman’s face. A sign of the king’s
displeasure, possibly of the death sentence.
Es 7:9 |(O0 Dº
He was first executed and then impaled. Impalement
was not the means of execution, nor was it hanging as
understood in more recent times. > 9:13-14.
Es 8:6 - HºU'K0}2
‘my family’, here in the wider sense of ‘my people’.
The word never refers to a place – > 2:20, Gen.11:28.
Es 8:9 >}+K² K( D) ¼1¼-H4 D²U< Kz Ḑ K+F$L(
> 3:12.
Es 8:10 ¼1¼-H4 L< Dº Ḑ K+F$L(
Do not (heaven forbid!) confuse these with those in 8:9!
Persian must have been a beautiful language. ?
Es 9:3 (L/$L0 D® K( - IµN6 D)
Certainly some kind of official. See also 3:9.
Es 9:13,14 |0 Lº ... |0 D>H-
Note that they were already dead (verse 10), confirming
the notes above on 2:23, 5:14 and 7:9.
Es 9:22 ¼>¼}¼4 L2 K+W0 Ḑ H2|
(Aramaic form of the infinitive.) A custom on festivals
(> Neh.8:10,12), later forgotten except on Purim.
Es 9:27 <}%F6K- $W0 D)
Copying the royal style, > 1:19.
Es 10:1 5 K2 ... 1 JµL£K)
imposed conscription (forced labour), as always in the
Bible. (The use of ¼Ö KÓ for ‘tax’ is post-biblical.) The
meaning is that he conquered these places.
1L£ K( -I£ H$ D)
The Greek islands and coastal towns, who were
constantly at war with Persia at that period. The point
seems to be that Mordecai’s influence helped the
Persian emperor to prosper and win his battles.
Es 10:3 ¼)¼- L+ J$ ¼%N< D0
> 5:11. Perhaps deliberate to contrast.
¼} ¼6U<K*
Not his offspring, but in the Aramaic sense of ‘family’
used to mean ‘people’ (see Onkelos on Gen. 12:3).

* * *

* *

*
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DANIEL



I N T R O D U C T I O N T O D A N I E L

Structure of the Book

Unusually, the Christian chapter divisions in this case are meaningful, except that the last part of chapter 3 really
belongs to chapter 4, and chapters 11, 12 should not be separate but are a continuation of chapter 10. Of these ten
distinct sections, the first is introductory. The others are dated by naming the reigning king at the time, though not
always the year of his reign, and the chapters within each of the two parts are placed in chronological order.

All (bar the first two verses) takes place in Babylon.
PART 1. The first six chapters deal with incidents which sometimes include Daniel explaining other people’s dreams.
PART 2. The remaining four ("six") chapters describe Daniel’s own dreams and visions.

Chap. Content Reigning monarch Year Language

PART 1
1 Introductory Nebuchadnezzar Hebrew
2 Nebuchadnezzar’s dream Nebuchadnezzar 2nd yr. Hebrew then Aramaic
3 * The Fiery Furnace Nebuchadnezzar Aramaic
4 * Nebuchadnezzar’s Confession Nebuchadnezzar Aramaic
5 Belshazzar’s Feast Belshazzar Aramaic
6 The Lions’ Den Darius (the Mede) Aramaic

PART 2
7 Daniel’s vision 1 Belshazzar 1st yr. Aramaic
8 Daniel’s vision 2 Belshazzar 3rd yr. Hebrew
9 Daniel’s prayer & vision 3 Darius (the Mede) 1st yr. Hebrew
10 # Daniel’s vision 4 Cyrus 3rd yr. Hebrew

* 3:31-33 belong to chap.4 # chaps.11 and 12 are simply a continuation of 10.

Historical Background and Problems

The Assyrian Empire waned, and its capital Nineveh was destroyed by a Babylonian king, helped by the King
of Media called Cyaxares by the Greeks and Ahasuerus in the Apocrypha Book of Tobit. Its successor, the Babylonian
Empire, lasted about a hundred years, and its great emperor was Nebuchadnezzar, who in his third year invaded Judah,
stole from the Temple, and took the king captive to Babylon (later released). It is there that our story begins.

(It was not till some years later that he again invaded, deposed the new king, and took most of the population
captive, and eleven years later still that his general sacked Jerusalem, took more captives, and burned the Temple.)

Nebuchadnezzar was succeeded first by a son Evil-Merodach (2Kin.25:27 and Jer.52:31), and then by a son-in-
law Nabonidus, who was lazy and reigned jointly with his son Belshazzar, the last of the line.

In the meantime Cyaxares (Ahasuerus) was succeeded as King of Media by his son Astyages, whose daughter
was the mother (some say wife) of Cyrus, king of the autonomous state of Persia under Median sovereignty.

According to the Greek historian Xenophon, Astyages died and was succeded by his son Cyaxares II, uncle and
great friend of Cyrus. Cyrus conquered and annexed Elam, and married the daughter of Cyaxares who had no son and
gave him Media as a dowry, thus reversing things by making Media a province of Persia.

[Another Greek historian, Herodotus, in this case less reliable than Xenophon, gives a different account.]
Leading a joint army of Persians and Medes, Cyrus expanded. A Median division attacked Babylon which

collapsed, and according to the Book of Daniel an old man ‘Darius the Mede’ (probably Cyaxares II or his brother
or uncle) was appointed as king over the former Babylonian Empire (Daniel 9:1), probably by Cyrus to prevent its
disintegration while he carried on his wars. Darius was the one who organised the whole former Babylonian Empire
into a hundred and twenty ‘satrapies’, but he lasted for only a year or two.

Then Cyrus himself took over and claimed that he had conquered Babylon which he made his capital. Putting
all his conquests together he created the Persian Empire over which he reigned as ‘King of Babylon’. Documents were
dated according to the year of the reign of Cyrus as King of Babylon, not from when he started as King of Persia.

It is important not to confuse either Ahasuerus the Mede (Cyaxares) or Darius the Mede with the Persian kings
Darius (the Great) and Ahasuerus (Xerxes I), both famous in Greek History but not mentioned in the Book of Daniel,
who came much later, one prominent in the Books of Ezra, Haggai and Zechariah, the other in the Book of Esther.

All the stories told in Daniel took place in the time of one of four kings of Babylon only: Nebuchadnezzar,
Belshazzar, Darius the Mede, and Cyrus (the Great) the Persian. However the dreams forecast a succession of empires
in later history, and to (try to) understand the Book it is necessary to have an outline of later history.
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Later History

The Babylonian Empire, which succeeded the Assyrian, lasted for about 100 years, and was succeeded by the
Persian Empire, which lasted about 200 years and then in turn collapsed in the face of the Greek conqueror Alexander
the Great, of Macedon. Alexander’s Empire did not last at all; as soon as he died it split up into four parts, two of
which affected the Jews in Judaea: the Ptolemies in Egypt and the Seleucids in Syria. They all inherited the Greek
culture (Hellenism), though not always in its purest form, and when the Seleucid king Antiochus IV, who called
himself Epiphanes, conquered Judaea, he tried by force to totally destroy all vestiges of Judaism and replace them
with his version of Hellenism (Greek culture), supported sadly by a large part of the Jewish population known as the
Hellenists. He desecrated the Temple and sacrificed a pig on the altar, and was finally overthrown by the Hasmoneans.
The ‘Greeks’ mentioned in Talmudic literature were not actual Greeks but Syrians who tried to enforce Greek culture.

Subsequently the main Empire that rose was that of Rome, which lasted a very long time, and left its legacy
throughout Europe. A split-off was the Byzantines, other lesser empires included the Parthians and the later Persian
Empire known as the Sassenids, but the next great Empire was that of Islam. The Mamelukes conquered our country,
then came the Ottoman Empire, and finally the British Empire which rose and fell. [Empires such as the Chinese, the
the Soviet Empire, and Hitler’s German Empire which conquered most of Europe but lasted only about five years,
are outside the region considered.] This outline can help in trying to understand the dreams in our Book, though there
is much uncertainty and controversy regarding its true meaning.

Daniel and Joseph

There are a number of similarities between Daniel and Joseph:
Both were taken unwillingly from home to a foreign country in youth.
Both rejected the local diet.
Both were dreamers who had dreams of significance.
Both were able to understand and interpret the dreams of others.
Both interpreted the dreams of kings, forecasting future events.
Both were God-fearing men who attributed this talent to God.
Both were able administrators.
Both were put in charge of a foreign country, with great honours.
Both remembered and took care of their immediate family or friends.
Both were given foreign names.
Both foresaw a distant future for their own people.

Daniel wrote a book, but to the best of our knowledge Joseph did not.

The Language of the Book

About sixty per cent of the Book is written in Aramaic. Our main purpose is to explain things for those who have
been taught Hebrew wrongly, which does not apply to Aramaic, so language notes are confined to the Hebrew
sections, except for the Writing On The Wall.

However, a general comment without full explanation is needed here. The phenomenon of ketiv ukeri is found
occasionally throughout the Bible, but the Aramaic sections of Daniel are infested with it. Unlike elsewhere, it is here
not occasional but systematic and consistent. There were varioius dialects of Aramaic, which used different spellings
as well as different forms of words and grammatical inflexions, and the Book of Daniel was originally written in one
dialect, with a certain set of grammatical and spelling rules found later to be unsuitable for the dialect used by the
Jews elsewhere (perhaps in Jerusalem). Rather than leave it alone, or alternatively re-write it in the currently
acceptable dialect, it was decided to leave the holy written text unchanged, but to read it in the new dialect, indicating
the differencess by ketiv ukeri. This alone can explain what we have. Further discussion of this is out of place here.1

*

1. For a more comprehensive treatment of the Book of Daniel, with full text, approximate translation, comments,
explanations, background and an introduction to the Aramaic language used, the reader is referred to the current
author’s Daniel and the Dreams published by Elibooks, Israel.
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PART 1. THE STORIES

(1:1 - 2:4 Hebrew; 2:4 - 6:29 Aramaic)

Da 1:1 ¼̧ ¼}¼0 Ļ ¼>K4 Ḑ Hx
Missing words. The third year of Nebuchadnezzar in the
reign (actually the 7th year) of Jehoiakim.
Da 1:5 1 L> L: D; H2|
NOT ‘some of them’ (cf. Gen.47:2) but at the end of
them, viz. of the years (see verse 18).
Da 1:7 ¼< K³¼$ Ķ D, D0Ix
Do not confuse ¼Ý Kc ¼Å KI DÍ DÑIT, (Daniel) with ¼Ý Kc ¼Å KI DÑIT
Belshazzar the king, descendant of Nebuchadnezzar,
who comes into the story later. In each case the
spelling, with or without an aleph or wherever it
appears, makes no difference, but the tet does.
Da 1:18 ¼1¼- H2L£ K( ¼> L: D; H2 D0¼|
> 1:5.
Da 1:20 ¼1¼- H® O,U<K+K(
scientists. Science was taught to the selected few.
Da 2:2 ¼1¼- Vz DµK¤K0D)
The Chaldaeans, a tribe who worshipped Sabaeism,
settled in the area around the south of the Euphrates
(including Ur) known as Chaldaea (in the narrow
semse). They later constituted the aristocracy and ruling
class of Babylon, and the name Chaldaea was applied to
all Babylonia, then to the entire Empire, whose rulers
were all called ‘Chaldaeans’.
The word ¼Ò¼ÎVV DKK] is used in this Book in two senses:
(b) as elsewhere to mean the Babylonians of this
particular Empire.
(a) (mostly in the Aramaic) to refer to the actual
Chaldaean priests who cultivated science, especially
astronomy, and were among the various groups of ‘wise
men’ (including astrologers, sorcerers and what-not). In
olden times science, magic, superstition, wisdom and

religion were all mixed up.
Da 5:25 ¼3¼- H5U< K8| 0 I; Dº $I4 D2 $I4 D2
Once the words were read, Belshazzar certainly
understood their meaning, as individual words, but what
he still did not understand were:
(a) why the first word was repeated;
(b) why the last word was in the plural;
(c) what the whole thing meant! What was the message?
Each of the words here is the name of a unit of weight
and hence of a coin: meneh is often found in the
Talmud, tekel is of course the shekel (Hebrew sh often
becoming t in Aramaic) and pereis which means ‘split’
is the name of a ‘half’ coin – compare the Hebrew use
of ¼× KÜ JT for a half-shekel (Ex.38:26) and the old English
half-crown and half-sovereign. Daniel interpreted the
message by giving each word a secondary meaning, the
last had two secondary meanings and was thus in the
plural. (It is generally assumed that the first was
repeated to show that what was forecast was imminent
– compare Joseph’s interpretation of Pharaoh’s dream,
Gen.41:32.) The full force of the message can only be
felt by considering the secondary meaning superimposed
on the primary meaning, and not replacing it. Compare
Esau’s use of ¼ÎHÕ IÆ DÜ D×K[KÊ ‘he deceived me’ as a pun on ¼ÆÃÜF×KÎ
(Gen.27:36) and the latter’s later use of ¼ÎHÕ Lß¼Î H_VÝ ‘you
deceived me’ as a pun on ÎH_KÝFÅ (Gen.29:25). The
significance of the primary meaning can only be
guessed at: possibly the whole expression is similar to
the English use of ‘pounds, shillings and pence’ as an
expression (now becoming obsolete due to the change in
currency) indicating money, hence wealth or silver/gold.
Da 6:1 ¼$ L>¼| ¼/ D0 K2 ¼0Ix K;
To understand this and what follows, > 9:1 below.

PART 2. THE VISIONS

(7:1 - 7:28 Aramaic; 8:1 - 12:13 Hebrew)

Da 8:2 ¼1L0¼- I6 Dx SSS ¼3 Ķ ¼| ¼̧ Dx
Susa was in Elam, already annexed by Cyrus as a
province of Persia.
¼(L<¼- Hx K(
The royal palace and the complex surrounding it.
Da 8:13 ¼-H4¼} ¼2 D0 K²K0
A contraction of ¼ÎHÕÃÓ DÑ KÅ ¼ÎHÕWÑ Db (1Sam.21:3, 2Kin.6:8,
Ruth.4:1).
Da 8:23 ¼3¼- H% I2¼|
The hifil form of the verb ÔÎÆ in Daniel is generally
intransitive, ‘to understand’. In Ezra-Nehmiah it is
generally transitive, ‘to explain’.
Da 9:1 ¼- L' L2 ¼6K<J~ H2 ¼̧ ¼}¼<I) Ḑ K+F$ ¼3 Jx ¼̧ J)L-U< L'
This means that he was the son, or possibly the
grandson, of Ahasuerus the Mede (i.e. Cyaxares).
¼1¼-Vz Dµ K¤ ¼>¼| ¼/ D0 K2 ¼0K6 ¼¦K0 D2 L( ¼< J̧ F$
‘Was made (i.e. appointed) king’. Babylon fell to the
Medes, who were fighting as part of a joint Persian-

Median army under Cyrus (the Persian). The latter,
afraid that with the fall of Babylon its empire (which he
wanted) would disintegrate, appointed Darius to be king
(not just viceroy as some suggest) over the former
Chaldean Empire (not over the whole Persian-Median
Empire), to organise it in a way suitable to Persian-
Median government, while he carried on with his wars.
Da 9:2 ¼(L4 Ļ ¼1¼- H6 D% Ḩ
The time was nearly up. Cyrus issued his decree shortly
(perhaps a few months) afterwards – see Ezr.1:1.
Da 9:20 0K6
concerning.
Da 9:25 ¼1¼- H6O% Ļ
Used in Daniel instead of ¼ß¼D ¼×OÆ LI used elsewhere.
Da 10:10 ¼- L'L- ¼>¼} ¼²K/ D)
my hands. ( ¼Î LÈLÎ alone would mean my arms.)
Da 12:5,6,7 ¼<N$D- K(
literally, The Nile, but referring here to the Tigris.

*
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CHRONICLES – EZRA – NEHEMIAH

(The History)



I N T R O D U C T I O N T O C H R O N I C L E S

Structure of the Book

There is only one book of Chronicles, unless we divide it differently as below. The Septuagint translators decided
that like Samuel and Kings it was too long for them, so divided it into two, the first part to the death of David and
the second from Solomon on. If it had to be divided, at least unlike with Kings they chose a sensible place to divide.
But the true division is different.

Part 1. Consists of genealogies. (1Chron. chs.1-9)
Part 2. Historical records of specifically the Jews, down to the Destruction. (1Chr. ch.10 - 2Chr. ch.36)
However, as the sequence of Chronicles-Ezra-Nehemiah was intended as a continuing record (explained below),

we later add the following:
Part 3. A continuation of part 2, dealing with the rebuilding of the Temple. (Ezra chs.1-6)
Part 4. Ezra’s reminiscences or memoirs. (Ezra chs.7-10)
Part 5. Nehemiah’s reminiscences or memoirs. (Nehrmiah - chs.1-13)

Note the gaps in time between each part:
Between part 2 and part 3 – about 58 years.
Between part 3 and part 4 – about 56 years.
Between part 4 and part 5 – about 12 years.

Purpose of the Book

It is best to contrast this with the Book of Kings. The latter aims to give a history of the people of Israel, from the
time of Samuel to the destruction of Judah and exile, indicating the relevance of the behaviour of the people towards
God. Since in this respect they were largely influenced by the king of the time, it is divided into sections according
to the king. But other influences, such as those of Elijah and Elisha, are also included. The post-script at the end
shows that the book was completed before the Return under Cyrus.

Chronicles, though at first superficially similar, has a different purpose. Part 2 is firstly concerned with the Jews,
not the entire people of Israel, and starts with the first Jewish king, David, the first king of Judah, continuing to the
rebuilding of the Temple at the time of Zerubbabel. The last part has been split off and attached to the Book of Ezra.

Traditionally the book was compiled by Ezra (from various records) and this seems likely. When a book is compiled
from records, these are sometimes incorporated verbatim, sometimes edited, curtailed, or expanded by adding
information from other sources. The great similarity between Chronicles and Kings occurs because both at times made
use of the same sources, sometimes leaving them as found (with minor editing), and at other times selecting whatever
was felt necessary for the purpose. Often by taking the two together we get a different picture to what we get from
either of them alone.

The word ‘chronicles’ means official records, and is an accurate translation of the Hebrew ¼Ò¼Î HÓL[ KÉ ¼Î IÝ DÆVV used as a
technical term to mean just that. It seems thst in olden days chronicles were kept at every royal court, records. Our
book does not consist of the official records of the kings of Judah, but such a book is quoted and did exist, and our
book is largely based on it, selectively edited. So it is primarily concerned with the royal house of Judah, to some
extent dealing with the attitude vis à vis God, like Kings but not stressing it in the same way. The principal tribe was
that of Judah, but remember that Simeon was incorporated and eventually merged within it, and after the split half
of Benjamin was included in the kingdom of Judah.

However, together with this, Ezra, an Aaronite priest and hence of the tribe of Levi, included all the records he
could find connected with organised religion and the religious establishment, primarily the Temple and the tribe of
Levi whose job it was to manage it, all recorded in great detail with long lists of names.

Partly on account of the nature of the source material and partly from convenience, the book is divided, like Kings,
into sections according to the reigning monarch, but we often get more details about the king himself. Sometimes
Chronicles tells us (when Kings does not) how a bad king later repented or how a good king turned bad in the end.
But the author was not without prejudice. David and Solomon are only presented in a good light, and while David’s
sin in the census is given, there is no mention of Bathsheba or of any of the rebellions against him, nor of Solomon’s
condoning and later turning to idolatry.

An aid to study

Carta of Jerusalem published a book called ¼ÅLÝ HÜ H_KT ¼ß¼D¼Ñ¼Î HT DÜ KÓ (Parallels in the Bible), arranged by Abba Bendavid,
which sets out the whole of Chronicles, and alongside it in full all the chapters of Kings dealing with the same period
in parallel, and (also in parallel) chapters of any other Biblical books that may be relevant, with minor differences
of wording printed in red. Published many years ago, it may not be still available, but anyone about to study
Chronicles should try to obtain a copy if at all possible. If you cannot buy it, try to borrow a copy from someone or
from a library. It is an invaluable aid. [It also sets out many other parallels, which are of great interest and useful,
but these are relevant extracts, not complete books.]

Chron. 20



Accuracy of the Book

In all ancient books, while we cannot easily identify copyists’ errors (and it is dangerous to try to do so) we do
know that they exist. Even today, when great care is taken, a scribe will tell you that he cannot copy a sefer torah
without making mistakes. However on account of the extreme seriousness of accuracy there, he will go over it
carefully a few times and remove them. Even so, we all know that in synagogues mistakes are found, if rarely. With
books from the Talmudic age onwards, including the Talmud, Targumim and so on, editions exist with texts that vary
widely. Today scribes are few and expert, and careful. In olden times before printing, scribes were plentiful, and while
some were careful many were very careless indeed. The matter was further complicated by scribes trying to correct
errors of their predecessors – sometimes these were not errors at all, and those who ‘corrected’ them in fact created
the errors. That is why it is dangerous today to correct mistakes, as we cannot identify these with certainty.

However, when different versions exist we can say that while one of them is possibly right, one of then is certainly
wrong, though we cannot be sure which one that is. Although we have a standard Masoretic text of Chronicles which
has been carefully maintained, we still have variations that preceded the standardisation and have been preserved, in
two ways. One is where Chronicles and Kings describe the identical thing, but with a conflict of details. (Did
Jehoiachin come to the throne at the age of eight or eighteen?) The other is where we find ketiv ukeri, where the
reading conflicts with the written text, and while this may be for a number of resons, it is mostly because different
versions existed. There is much to suggest that while great care was taken in copying the Torah accurately, as it was
always regarded as a holy – or the holy – book, slightly less care was taken with other books of the Bible, and
Chronicles seems to be one that suffered considerably from such carelessness. In its early days it was not treated with
the respect given to some of the other books, before it was decided that it was among those considered ‘holy’.

Furthermore, where Chronicles and Kings have used the same source it seems that they used different versions of
that source, where mistakes had already crept in and caused the versions to differ.

The upshot of all this is that where there are conflicts there is no need to squeeze out a reconciliation, but nor
should the authors be too quickly blamed for inaccuracy. Accuracy is important where it can be obtained, but ever
since Talmudic times we have become over-obsessed with it. After all, does it really matter if some of the years do
not add up or differ a bit? Is it so important to know whether King X reigned for forty two years or forty four, or
whether four thousand or five thousand soldiers fought in a particular battle? We get an overall picture of our history
from which we should learn something. The important question is ‘Do we?’

Chronicles and Ezra

The first six chapters of Ezra continue from Chronicles and were clearly part of the same book, or intended as an
extension of it. They are written as history, from the same aspect as Chronicles, ending with the rebuilding of the
Temple nearly sixty years before Ezra arrived in the Holy Land. Chronicles was at some time later divided at the point
between the destruction and the return, so as to parallel Kings, the chapters dealing with the return being tacked onto
the remaining four chapters of Ezra which describe his personal reminiscences, so that one book deals with the period
before the exile and the other with the period after, but that was not the purpose. (Confusion arose because it was not
realised that ‘Artaxerxes’ in the early chapters of Ezra was Cambyses the son of Cyrus, not Artaxerxes Longimanus
of the time of Ezra and Nehemiah.)

Chronicles is a neglected book, partly because its purpose no longer seems relevant, but it does help to fill in and
often explain much that is of interest but omitted from Kings. The last part, nowadays moved into Chapters 1-6 of
Ezra, is neglected with far less justification, as we have no other reliable record of the period.
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PART 1

THE GENEALOGIES (Chapters 1-9)

1C 5:1-2

These notes attempt to neither explain obscure
references to incidents, nor sort out difficulties
and apparent contradictions in the genealogies.
The whole is a subject to be studied on its own;
the notes here are of a general nature,
explaining the arrangement and commenting on
some references that occur also elsewhere.

These two verses are important in that they explain and
remove confusion from the two words ¼Ý¼D¼Ð DT and ¼ÉLÝÃÐ DT.
The latter is not a ‘birthright’ but the extra portion that
the firstborn receives. Genealogy is not to be given
according to either the firstborn (in this case Reuben
who remained the firstborn even after the extra portion
was taken from him) or the one who received the extra
portion (in this case Joseph) but according to the one
who became the leader, in this case Judah whose
genealogy has been given first in the previous three
chapters. Only then comes Reuben, the firstborn.
There appears to have been a little prejudice in this,
since first David and the whole Royal Dynasty, whose
history is central to this book of Chronicles, came from
Judah, and then Judah was the main tribe that survived.
(True that Simeon, Benjamin and Levi also survived,
but the first two got swallowed up in Judah, and the last
is dealt with separately.)
1C 5:11 'L& ¼-I4 D%|
After dealing with Judah, then Reuben the firstborn,
since the latter settled in Transjordan the editor
continues with the other tribes in Transjordan.
1C 5:18 ¼-V'L&D) ¼3 I%|$U< ¼-I4 Dx
Here we are given a lump of history with no indication
of who the enemy was or at what period it took place.
1C 5:25-26 ¼|0F6 D2H£K)
This historical episode is dated and fits in with what we
know from 2Kin.15:29.
1C 5:26 < J5J4 D0 H² >K& D¬ Hº
Elsewhere called ¼Ý JÖ JÑ Db ¼ßKÑ DÇ Hf (Tiglath Pileser) and other
variations. This verse implies that Pul and Tiglath
Pileser were not the same person, but references
elsewhere imply that they were.

1C 5:27 ¼-H)I0 ¼-I4 Dx
After finishing with Transjordan, whose inhabitants did
not eventually survive (at least as tribes of Israel) the
editor turns to the most important tribe from a different
angle, that of the Sanctuary (also central to the Book of
Chronicles), namely Levi.
1C 5:41 ;L' L:}(D-
Presumably the father of Joshua who returned as High
Priest accompanying Zerubbabel.
1C 6:35-38
Apparently a repetition in brief of 5:29-34. This shows
that the information given was collected from different
documents. It introduces the geographical distribution of
the Levites.
1C 7:22 ¼1H- K< D8 J$ 0Ix K$ D>H£K)
Ephraim was born in Egypt and certainly died before the
Exodus. Many assume that the previous verse refers to
an abortive attempt by Ephraimites to return to Canaan.
Still it seems odd that eight generations were all killed
together and Ephraim was alive to mourn for them.
1C 8:33 0K6Lx Ḑ J$
In Kings called ¼ß JÞÃT ¼I¼Î HÅ > 2Sam.2:8.
1C 8:34 0K6Kx ¼%¼-V< D2
In Kings called ¼ß JIÃÆ¼Î HÙ DÓ > 2Sam.2:8.

–––––––––

1C 9:1-38
This appears to refer to those who returned with
Zerubbabel, who used the previous records to trace their
pedigrees and thus establish their identity as belonging
to Israel, and where appropriate to the Levites or
Priests. This to some extent explains the purpose of the
whole Book. It gives emphasis to the division of various
tasks of the Levites.

–––––––––––––––––

1C 9:39-44
It seems that this was stuck on at the end, a different
version of 8:33-38 with minor variations.

*
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PART 2

THE MONARCHY DAVID TO ZEDEKIAH

It is assumed that those who read this Book are
already familiar with the Books of Samuel and
Kings, especially Kings, and that Chronicles will not
be studied on its own but in conjunction with those
books. Notes on text that already occurs in either of
those books are in general not repeated here.
Information given in Chronicles should be used to
complement that given in Samuel/Kings, to create a
fuller picture. For each king (after Solomon) a
summary is given here, which should be compared
with the summary given in the notes on Kings.

DAVID '-H)Lz
Reigned 7 years in Hebron, 33 years in Jerusalem.

1C 10:1 ¼1¼- Hº Ḑ H0 D8¼|
The story of Saul’s death gives justification to David,
the first Jewish king, starting to take over, which is
where the history begins. Even David’s being anointed
earlier by Samuel is not mentioned.
The word ¼Ò¼Î Hf DIHÑ Db looks like a plural, but is in fact a
singular, naming the nation. Since the nation consists of
many people it becomes a collective, and thus used as
a plural (just as ¼Æ LÅ¼D ¼Ó is used to mean ‘the Moabites’).
That is why we find ¼Ò¼Î Hf DIHÑ Db and not ¼Ò¼Î ¼Hf DI HÑ Db KÉ.
1C 10:3 0J+L£K)
hophal from root ÉÑÌ, was wounded. The kamets is
short, as it is a contraction of ¼É JÑ DÌLÎ for DÑ DÌL[KÊ.
1C 10:10 ¼3L& Lz ¼>¼-Ix
The temple of Dagon was in a coastal town in the west
of the country. Kings says ¼Ô KI ¼ß¼Î IT, a town in the Jordan
Valley in the east, and makes more sense, since the later
rescue would not have been possible from the temple.
1C 10:12 1J(¼- I>}2 D:F6
their remains. The word is often used in this sense and
does not mean just ‘bones’, cf. Ex.13:19 where Joseph’s
body had been embalmed (Gen.50:26).
1C 10:14 ¼'¼-H) L' D0
This spelling, with a yod, is used in Chronicles.
1C 11:1-3
Note how the rule of Ish-Bosheth is by-passed.
1C 11:9 ¼0¼} ¼'L&D) ¦¼}0 L( SSS ¦J0I£K)
Note the idiom, he went becoming progressively great.
Incidentally cf. Ps.126:6 where the main verb ¼E IÑIÎ is
stuck in the middle of the common idiom ¼ÉÃÐ LÆ¼X ¼E¼D ¼Ñ LÉ
and the phrase is popularly misunderstood.
1C 12:18 ¼1}¼0 Ļ D0 1 H$
We are given no reason why David should doubt them.
1C 12:20 ¼| ¼0 D8L4
The verses are hard to understand, but the word means
to desert (to the other side).
1C 12:32 ( J¹K4 D2 ( I, K2 ¼- H:F+ I2|
On the West bank of the Jordan. Those on the East bank
are mentioned later, verse 38.
1C 12:39 'L+ J$ %I0
Because previously there had been a great deal of
opposition (not mentioned here).
1C 17:11 ¼ª¼- J2L- ¼| ¼$ D0 L2 ¼- H¤
‘When your days will have been completed’. Future
perfect, for which as usual the perfective is used.

1C 21:1 ¼>¼}¼4 D2H0
to count.
1C 21:2 ¼|¼< D8 H5
count! Same as ¼ß¼D¼Õ DÓ HÑ in the previous verse. The
parallel verse in 2Sam.21:2 says ¼X ¼È DÜ Hb which means
‘register’, and NOT (as mistakenly supposed) ‘count’.
In order to count the people it was necessary to register
them, and the purpose of registration (as explained in
the verse in 2Sam.) was to count, but the words have
different meanings and should not be confused. Which
exact word David used is not important; the Bible does
not always distinguish direct speech (verbatim) from
indirect speech which gives the gist of what was said.
1C 21:5 1L6L( ¼'K; D8 H2 ¼< K² D5 H2
The number of the registration (or census).
Compare this with 27:23-24.
1C 21:12 <J% J'D)
and an epidemic.
1C 21:15 1 H6
at.
1C 21:16 ¼' I2N6
Stationed, rather than standing.
1C 21:26 ¼1H- K2 L¹K( ¼3 H2 ¸I$
This is mentioned here and with Solomon 2Chr.7:1 (but
neither incident in Kings) [also Job 1:16], but NOT with
Moses (Lev.9:24, 10:2) where it is an invention of Rashi
– the text there merely says ‘fire from God’.
1C 21:29
The Tabernacle and Altar of Moses were in Gibeon, and
presumably that is where the High Priest was, from
whom David would have sought the oracle were he not
afraid. The Ark had been returned by the Philistines to
Beth Shemesh, and from there it was taken to Kiriath
Jearim (1Sam.6:18 ff.) where it was forgotten until
David worried about it (1Chron.Chs.13,14,15). Gibeon
and Kiriath Jearim are near each other but not the same.
This may have been later, or possibly this whole story
took place earlier before the Ark was brought up.
Probably the Tabernacle and altar were rescued from
Shiloh before or after the destruction (about which we
know nothing, >Jer.7:14) and taken to Gibeon after the
Philistines captured the Ark. They remained there until
the time of Solomon (2Chron.1:3). But the question then
is why the Ark was not taken to the Tabernacle and put
in there where it belonged, or alternatively, since they
were afraid to move the Ark, why the Tabernacle was
not taken to the Ark and placed around it.
1C 22:15 (L/$L0 D2 ¼- IµN6
Here it means men who make things, craftsmen and
builders, but > 2Kin.12:12.
1C 23:3-5
Note: 38,000 Levites, of whom 24,000 supervised the
property, 6,000 were judges and clerks, 4,000 were
guards at the gates, and 4,000 were musicians and
singers. Note this, as in Ezra and Nehemiah the guards
and musicians are mentioned separately, giving the
(false) impression that they were not actually Levites.
1C 23:4 K+ I³K4 D0
manage, conduct, direct. (‘Win a battle’ is post-biblical.)
¼1¼-V< D,W̧ D)
The word strictly means clerks who kept records (cf. the
Aramaic ¼Ý LÍ DI a document). As in some cases, as with
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the slaves in Egypt, these clerks had authority over
workmen whose work they recorded, the word came to
mean ‘officers’, but that is probably not the case here.
1C 23:17 ¼(L- D% K+U<
A man named Eliezer founded a new district in modern
Jerusalem, and based on this verse he called it
Rehaviah. This is explained on a plaque in a public
garden in Ramban Street.
1C 27:23:24
cf. 21:5-7.
1C 29:1,19 ¼(L<¼- Hx K(
the complex. Used of a palace and all that goes with it.
1C 29:11 +K:Ī K(D)
either overall supervision, direction, management, as in
23:4 above, but more likely eternity (cf.Lam.5:20).
D1C 29:19 ¼ª¼- J>M)U' I6
The plural of ¼ß¼X ¼È I×. (Contrast ¼ß¼D¼È I×, plural of ¼ÉLÈ I×.)
1C 29:26 ¼¦K0 L2 SSS ¼'H) L'D)
Pluperfect, David had reigned previously, before he
abdicated in favour of Solomon.

SOLOMON (N2W0 Ḑ
Reigned 40 years

2C 1:3-5
> 1Chron.21:29.
2C 1:10 ¼( L2 D/ L+
Not wisdom, the mere understanding of what to do, but
skill, the ability also to do it, well and efficiently.
2C 2:2 1L<|+
Elsewhere called ¼ÒLÝ¼Î HÌ. His father had the same name
(verse 12) and so too was the skilled craftsman he sent
(verse 13, not named there but named in 4:11 etc.)
2C 3:1 ¼(L£V<}2 K( <K(
This reference is used to identify the location with the
place where the Binding of Isaac took place (Gen.22:2),
though there it only says ‘one of the hills’ in the district
of Moriah.
2C 3:17 ¼- H0$ L2 D¶K(
the kamets under the mem is short, To.
2C 4:2 ¼1L£ K(
the pond (not ‘sea’).
2C 4:17 ¼3 IzU<K£ K( < K¤ H/ Dx
> 1Kin.7:46, with ¼É LßLÈIÝ DÛ instead of ¼Ô LßUÝ LÛ, but many
names are different in the two books.
2C 5:5
They took the Ark, the Tabernacle and the holy articles.
The ark and the holy articles were placed in the Temple,
but we are not told anywhere what they did with the
Tabernacle.
2C 5:10
There was nothing in the Ark except the Two Tablets,
but originally at least, the Extra-holy section of the
Tabernacle included a jar of manna (Ex.16:33-34),
Aaron’s stick (Num.17:25) and a copy of the Torah
(Deut.31:26) alongside the Ark. We are not told if these
still existed and if so whether or not they were placed
alongside the Ark in the Temple.
2C 5:12 ¼>¼}¼< D:N:F+Kx
It appears from here and elsewhere (e.g. Nehemiah) that
while the Levites sang and played other musical
instruments, trumpets were blown only by the Priests.
2C 6:1 < K2L$ * L$
Unusual but not unique. We expect ¼Ý KÓ ¼ÅÂÎ ¼Ë LÅ.

2C 6:13 ¼)¼- L0 L6
on it? or next to it? Could mean either.
2C 6:14 ff.
In brief, the Temple should be a focal point for prayer,
to which God will look and listen.
2C 6:27 ¼0¼- H5L+ D) (JxU< K$
> Joel.1:4.
2C 6:33 ¼-V< D/L̄ K( ¼ª¼- J0 I$ $L< D;H- < J̧ F$ 0N/ D¤
Not so simple. In the Great War, both sides prayed to
God for victory (admittedly not in the Temple).
2C 7:3 (RL8 D:V< L(
Note the spelling. ¼É Lb DÛVÝ (Is.6:6) means something else.
2C 7:9
Seven days’ consecration followed by the seven-day
Festival (Succot), so the former included Yom Kippur
which is not mentioned. The Talmud considers this.
Compare also the non-mention of Kippur in Neh.Ch.8.
2C 8:2
Contrast 1Kin.9:11-13.
2C 9:14 ¼>¼} ¼+K8|
The word ¼É LÌ Jb, believed to be a Persian word, came
into the language much later than Solomon, but
remember that the book was written by Ezra, who
obviously condensed what he found in the records.
2C 9:29 ¼,L% D4 ¼3 Jx ¼1 L6 D%L<L- 0 K6
This at first sight seems to mean that the rest of the
stories of Solomon can be found in the books about
Jeroboam, but more likely these four words refer back
to earlier in the verse. In the books or records written
by Nathan, Ahijah and Jeddo (which we no longer have
– they have been lost) there are details of the story of
Solomon concerning Jeroboam, which is given in very
brief outline in 2Kin.11:26 ff.

REHOBOAM ¼1L6 D% K+U<
(10:1-12:16)

Summary: Age 41, reigned 17 years. Good 3 years.
[Lost half his kingdom through obstinacy. Abandoned
war against Jeroboam but constant battles. Priests and
Levites came south leaving Jeroboam, but God was
neglected by the people. Attacked by Pharaoh Shishak.
Built lots of towns, many women.] Died.

2C 12:13 ¼>¼-H4N® K6L(
See Deut.23:4.

ABIJAH (L£ H%F$
(13:1-23)

Summary: Reigned 3 years. Not told if good or bad.
[Won battle against Jeroboam.] Died.

2C 13:1 ¼(L£ H%F$
In Kings he is called ¼ÒL[ HÆFÅ, and Jeroboam’s son (who
did not reign) was called Abijah (2Kin.14:1).
2C 13:2 ¼| ¼(L- L/¼- H2
But see 2Chr.11:20-22, and > 2Chr.15:16 below.
2C 13:11 ¼1¼-V<¼- H, D; K2|
Refers at first to the olahs, and only later to the incense.
> 1Kin.12:33.
2C 13:20 ¼| ¼( I8 DyH£K)
atacked Abijah or Jeroboam? Not clear.
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ASA $ L5 L$
(14:1-16:14)

Summary: Reigned 41 years, started good, turned bad.
[Removed idols. Defeated Zerah the Kushite. Covenant
of loyalty to God. Peace in early years of reign. Bribed
Syria to help when Baasha threatened attack. Put
Hanani in stocks for rebuking him.] Died in agony.

2C 15:9 ¼)¼- L0 L6 ¼|¼0 D8L4
deserted to him.
2C 15:16 ¼(L/F6 K2
Let us try to sort out who she was. We know that she
was the daughter of Absalom, whose mother was
Maacah daughter of King Talmai of Geshur (2Sam3:3).
(a) 1K 15:2 Abijah’s mother (Rehoboam’s wife).
(b) 2C 11:20,21,22 Rehoboam’s wife, Abijah’s mother.
(c) 2C 13:2 Abijah’s mother was Michaiah!
(d) 1K 15:10 Asa’s mother (Abijah’s wife).
(e) 1K 15:13 Asa’s mother (could be grandmother).
(f) 2C 15:16 Asa’s mother (could be grandmother).
There is something wrong somewhere, and at least one
mistake, but where? (b) is explicit and cannot be
considered as a simple error. It explains (a), but
contradicts (c), so (c) must be rejected.
One could explain (d), (e) and (f) if there was incest,
but this would certainly have been mentioned; far more
likely (e) and (f) [less likely (d)] use the expression
‘mother’ for ‘grandmother’. [It also seems more likely
that Asa removed his grandmother than that he removed
his mother.] So we must reject or modify (d).
Maacah was Absalom’s daughter, Rehoboam’s wife,
Abijah’s mother and Asa’s grandmother. Michaiah was
someone else who crept in by mistake, perhaps
Jeroboam’s mother. Asa’s mother’s name is not given.
(NL<¼- H% Dy H2
> 1Kin.11:19
2C 16:12 ¼1¼- H$ D8N<Lx
Presumably witch-doctors who used magic, not doctors
as we know them today (authorised by Ex.21:19).
2C 16:14 ¼1¼-H4 D*¼| ¼1¼- H2 Lµ Dx $I¬ H2
typical pagan practice.

JEHOSHAPHAT , L8 Ļ }(D-
(17:1-21:1)

Summary: Age 35, reigned 25 years. Good. [Massive
reforms, removed idols, building and especially
education projects, established judiciary, but too
friendly with Ahab and Ahaziah. Escaped at Ramot
Gilead, and rebuked. Ammon, Moab and Edom tried a
combined attack but killed each other. Ships at Red Sea
broken because of alliance with Ahaziah.] Died.

2C 17:6 ¼>¼} ¼2Lx K( > J$ ¼<¼- H5 I(
Contrast 20:33.
2C 18:1 %L$ D+ K$ D0 ¼3 Iº K+ D>H£K)
His big mistake. His son married Ahab’s daughter.
2C 18:14 ¼|¼4 D>L̄H- D)
Verse 10 quotes Zedekiah’s outright lie told in God’s
name, as he said it. But here, Micah simply poked fun
at Ahab’s men, and the editor of Chronicles did not
wish to quote what appeared to be God’s name taken in
vain by Micah. Contrast the wording in 1Kin.22:15.
2C 18:29 µI²K+ D> H(
dress up for battle (NOT ¼KIbKÌ Dß JÅ) > 1Kin.22:30, 2Chr.35:22.

2C 19:1 ¼1¼}¼0 Ļ Dx
He did not deserve to. This is not mentioned in Kings,
nor the rebuke that followed.
2C 20:36 ¼̧ ¼- Ḩ U< Kº
From Ezion via the Red Sea, but Jonah wanted to go
from Jaffa, in the Mediterranean. > Jonah.1:3.
2C 20:35-37
Quite a different story is told in 1Kin.22:49-50.

JORAM (1L<}-) 1L<}(D-
(21:1-20)

Summary: Age 32. Reigned 8 years. Bad. [Murdered
all his brothers and others. Idolatry. Encouraged by his
wife Athaliah, Ahab’s daughter. Edom rebelled.
Attacked and despoiled by Philistines and Arabs.] Died
slowly in horrible agony.

2C 21:12 ¼$¼- H%L̄ K( ¼| ¼(L£ H0 I$ I2 % Lº D/ H2
A great puzzle, since Elijah had long since departed
from this world. Conceivably, but hard to accept, this
was not the same Elijah but another.
2C 21:15
The symptoms of Joram’s horrible illness and death are
described by Josephus as happening centuries later to
Aristobolus, who after having his brother murdered
imprisoned his mother and starved her to death.
2C 21:17 ¼)¼-L4Lx ¼1K&D)
As a punishment for killing his brothers, all his sons bar
one were killed (22:1).

AHAZIAH (L- D* K+F$
(22:1-9)

Summary: Age 42, reigned 1 year. Bad. [Advised by his
mother and her family.] Killed by Jehu.

2C 22:1 ¼| ¼(L- D* K+F$
In 21:17 three verses earlier he is called ¼Ë LÌ LÅ¼D ¼É DÎ.
¼3N, Ĺ K( ¼}¼4 D%
his youngest son (but not young, he was 42).
¼1¼-H4W̧$V< L(
the earlier ones, viz. his older brothers.
2C 22:2 ¼-V< D2 L6 >Kx
Her grandfather. Her father was Ahab (21:6).
2C 22:5 ¼1¼- H®K< L(
for ¼Ò¼Î H_KÝFÅ LÉ.
2C 22:6 ¼| ¼(L-U<K*F6K)
a mistake for ¼X ¼ÉLÎ DË KÌFÅ, the only son of Joram left.
2C 22:9 ,L8 Ļ }(D- 3 Jx
Jehoshaphat’s grandson.

ATHALIAH (L- D0 K>F6
(22:10-22:15)

Summary: Reigned 6 years. Bad. [Murdered all the
family.] Killed on orders from Jehoiada.

2C 22:11 ¦J0 J® K( >Kx > K6 D% Ķ }(D-
In Kings called ¼× KÆ JI¼D ¼É DÎ. She was the daughter of the
previous king, Joram, and possibly a step-daughter and
not a daughter of Athaliah. It is hard to believe that
Jehoiadah would have married Athaliah’s daughter.
2C 22:12
Not into the Temple, but to the precincts.
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JOASH ¸ L$}-
(23:1-24:27)

Summary: Age 7, reigned 40 years. Good till
Jehoiadah died, then bad. [Repaired and restored the
Temple. Returned to idolatry, murdered Jehoida’s son
Zechariah in the Temple for rebuking him. A few
Syrians came, plundered, halfkilled him.] Assassinated.

2C 23:8 < K,L8 $W0
he did not release those going off duty.
2C 23:18 ¼>¼}z O; D²
> app.A.
2C 24:5 ff.
According to the Kings version, the Priests were to use
the voluntary donations (the erkekha, see Lev.27:1-8)
brought to the Temple, for repairs and restoration. Joash
was angry with the Priests for not doing this. A
collection box was placed in the Temple area in which
visitors placed these voluntary contributions.
According to the version here, the Priests and Levites
were to go round the country collecting an annual tax
institued by Moses (see next note) for the purpose, and
Joash was angry with the Levites for not doing this. A
collection box was placed in the Temple area in which
the tax was placed by the people who brought it after a
general request was made.
2C 24:6 ( J̧ N2 >K$ Dµ K2
Evidently a tax instituted by Moses, of which we have
no mention elsewhere, for the upkeep of the Tabernacle.
What this was we do not know, it was not the silver
half-shekel brought on registration and used only for
building the Tabernacle. It seems that this tax was
remembered by tradition, and was used here primarily
for purchasing materials and payment of workmen’s
wages for repairs, the remainder for accessories.
2C 24:17 6 K2 Ļ * L$
Jehoiada had been highly respected, and was buried in
the Royal Cemetery (v.16, unlike Joash v.25), but his
policy supported by Joash had not been popular. They
missed the idols.
2C 24:21 L- D- >-Ix < K:F+Kx
Jehoiada had not even let them kill Athaliah there.
2C 24:22 ¸L$¼}¼- < K/L* $W0 D)
Joash did not remember. Verb before subject. Had it
said ¼ÝKÐLË ¼ÅWÑ ¼I LÅ¼D¼Î DÊ, subject before the verb, that would
have been a pluperfect ‘Joash had not remembered’.
2C 24:23 ; Jµ L2U< Kz
Damascus. The form is also found, e.g. 1Chr.18:5,6.
2C 24:25 ¼-I4 Dx
Did he kill Zechariah’s brother(s) too?

AMAZIAH (L- D: K2F$
(25:1-28)

Summary: Age 25, reigned 29 years. Good but
insincere, turned bad. [Organised the army, hired
mercenaries from ‘Ephraim’ and dismissed them,
defeated Edom, worshipped their idols. Challenged
Joash of Israel, heavily defeated.] Assassinated.

2C 25:4 ¼| ¼>¼| ¼2L-
The Torah (Deut.24:16) says ¼X ¼ß LÓ¼X¼Î. See also 2Kin.14:6.
2C 25:5 1I' D; D8H£K)
he mustered them. > app. A.
2C 25:12 6K0 J± K(
Petra, capital of Edom.

UZZIAH (AZARIAH) (L£H~ O6
(26:1-23)

Summary: Age 16, reigned 52 years. Started good, but
misbehaved, attacked by saraat, Jotham acted as regent.
[Defeated Philistines and Arabs, built a lot, loved the
soil.] Died.

JOTHAM 1 L>}-
(27:1-9)

Summary: Age 25, reigned 16 years. Good. [But the
people continued bad. Defeated Ammon.] Died.

AHAZ * L+ L$
(28:1-27)

Summary: Age 20, reigned 16 years. Bad. [Defeated by
Syria, then by Israel who took captives and released
them, then by Edomites and Philistines, attacked by
Assyria to whom he had turned for help.] Died.

2C 28:15 ¼1¼|0 H6 D4K£K)
they shod them (from ¼Ñ K×KÕ a shoe, NOT ‘locked them
in’ from the same root).

HEZEKIAH (|(L£ H;D* H+D-) (L£ H; D* H+
(29:1-32:33)

Summary: Age 25, reigned 29 years. Good. [Reopened
and cleansed the Temple. Great Passover in Iyyar.
Massive reforms. Destroyed idols, reorganised Temple
services, registered pedigrees, especially Priests and
Levites. Redirected water in Jerusalem. Assyria attacked
and miraculously left. Wealthy. Became arrogant but
repented.] Died.

2C 29:21 ¼- I<¼- H8 D:|
The word used in the later books and in Aramaic, where
the Torah would use ¼Î IÝ¼Î H× DK (used in verse 23).
2C 30:9 ¼>¼$M~ K( ¼9 J< L$L0 ¼%¼| ¼̧ L0 D)
Hezekiah worried about those from the North and East,
that the exiles should return, but they never did.
2C 30:18,20
Verses not to be overlooked.
2C 31:13 'K; D8 H2 Dx
The guard headquarters or security office. > app.A.

MANASSEH ( J¹K4 D2
(33:1-20)

Summary: Age 12, reigned 55 years. Bad. [Undid
father’s good work and went to other extreme. Taken
captive to Babylon, repented, returned, did some
reforms.] Died.

2C 33:11 ¼(L0 J%Lx
Why did the Assyrians take him to Babylon?
Manasseh’s captivity, and more important his
repentance, are not told in Kings.
2C 33:18 0I$L< DµH- ¼- I/ D0 K2
Chronicles tries not to recognise the Northern Kingdom
as a legitimate kingdom. ‘Israel’ means all Israel, of
which the Kings of Judah were the legitimate kings.
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AMON 3}2 L$
(33:21-25)

Summary: Age 22, reigned 2 years. Bad. Assassinated.

JOSIAH (L£ Ḩ $M-
(34:1-35:27)

Summary: Age 8, reigned 31 years. Good. [Massive
reforms. Cleansed the Temple, found the Torah,
Huldah’s prophecy. Famous Passover.] Killed in battle
with Pharaoh.

2C 34:5 7K< Lµ ¼1¼-H4F(N¤ >}2 D: K6D)
Not just ‘bones’ but ‘remains’, > 1Chr.10:12.
Apparently this defiled them even among idolaters.
2C 35:3 ¼1¼-H4¼)H% D® K(
This is a hif’il, which in Biblical Hebrew does not
normally mean to understand but to cuase to understand,
to explain. The Levites were ‘explainers’ i.e. teachers.
¸J'Ń K( ¼3¼} ¼<F$
The Ark of the Sanctuary (and NOT ‘the holy Ark’).
The queston is ‘Where was it?’
7 I> L¤Kx SSS ¼3¼- I$
Obscure. Perhaps a few words missing.
2C 35:4 ¼% Kº D/ H2 D%¼| SSS ¼% Lº D/Hx
David and Solomon had left full written instructions.
2C 35:11 ¼1¼- H,¼- Ḩ D8 K2 ¼1H£H) D0 K( D)
As with Hezekiah, see 29:34.
2C 35:12 ¸I$Lx ¼+ K5J² K( ¼|¼0 Ḑ K% D-K)
See Ex.12:9 and note there. The word means to ripen or
make ready for eating, e.g. to cook. It only means to
boil when water is actually mentioned.
2C 35:18 0I$L< DµH- ¼- I/ D0 K2
The kings of Judah. > 33:18.
2C 35:22 µI²K+ D> H(
he dressed up, i.e. dressed for battle, put on armour and
so on. Not ‘disguise’ – why should he disguise
himself? Likewise in 1Kin.22:30 and 2Chron.18:29 it
also means dress for battle. The only other occurrences
of the word in that form, 1Sam.28:8 and 1Kin.20:38,
mean ‘he made himself up’, the context implying that it
was for disguise, but not the word itself.
¼1¼- H(W0E$ ¼- H² H2 ¼} ¼/ D4 ¼- I< D%Vz
This sounds very odd. Was Necho a prophet of God that
Josiah should listen to him?
The First Book of Esdras, the Apocrypha version which
remains only in the Greek, quotes Necho much as here
and continues (in the NEB translation) ‘He [Josiah]
disregarded what the Lord had said through the prophet
Jeremiah’. Most of the time the Book of Esdras agrees
very closely with our text, but it is often corrupt and not
too reliable. Nowhere in Chronicles, Kings or Jeremiah
are we told that Jeremiah warned him not to fight
against Necho, but it makes more sense of this verse if
he did.

JEHOAHAZ * L+ L$}(D-
(36:1-4)

Summary: Age 23, reigned three months. [Does not say
good or bad.] Deposed by Pharaoh and taken to Egypt.

JEHOIAKIM 1- H;L-}(D-
(36:5-8)

Summary: Jehoahaz’s older brother. Age 25, reigned
eleven years. Bad. End not stated.

2C 36:6 (L0J%Lx }/¼- H0}( D0
in order to take him to Babylon. It is not clear either
from here or from Dan.1:2 whether he actually did take
him there or not. If so he returned, as he reigned for
several years after that. Kings says only that he died and
his son succeeded him. But Jeremiah (22:18-19) forecast
that his end would be in Jerusalem.

JEHOIACHIN 3- H/L-}(D-
(36:9-10)

Summary: Age 8 (Kings says 18), reigned three months
and ten days. Bad. Deposed by Nebuchadnezzar and
taken to Babylon.

2C 36:10 ¼)¼- H+ L$
Actually his uncle.

ZEDEKIAH |(L£ H;U' H:
(36:11-21)

Summary: Age 21, reigned 11 years. Bad. [Destruction
of Jerusalem and the Temple, and exile.] End not stated.

2C 36:15 K+¼}0 Ļ D) 1 I¤ Ḑ K(
An idiom: ‘sending repeatedly’ or ‘over and over again’.

THE POSTSCRIPT

The Book of Chronicles, Ezra’s history, carries on from
here until the rebuilding of the Temple. But to make it
parallel the Book of Kings, it was split at this point, the
Destruction, and the rest was tacked onto Ezra’s
memoirs to make the Book of Ezra. So as to end on a
note of hope and not of despair, the beginning of the
next section was then added here as verses 22-23. They
appear again in their correct place at the beginning of
the next part, the Book of Ezra, the first part of which
is really Part 3 of Chronicles.
A somewhat corrupt version of the history remains in
the Apocrypha, knows as Esdras, which spans the gap,
starting with Josiah’s Passover (Chap.35 here) and
continuing into the story of Cyrus, the rebuilding in the
time of Darius, and the arrival of Ezra. It is not a
parallel book, but a corrupt version of the same book.
Being corrupt it is not too reliable, but does show how
our Book of Ezra is simply a continuation of Chronicles.

*
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PART 3

THE RETURN TO ZION

Ezra Chapters 1-6

Authorship

It is generally assumed that Ezra compiled this as the last part of his history, ‘Chronicles’. It all took place long
before his time, and he doubtless compiled it from records which were available to him, but not to us. The remaining
parts (4 and 5) are memoirs.

Historical background

Cyrus the Great was king of Persia, an autonomous province of Media. Somehow it got switched and Media became
a province of Persia. About forty-eight years after the destruction of Jerusalem (‘about’ because all historic dates are
approximate) he attacked Babylon which collapsed immediately, and took over the Babylonian (Chaldaean) Empire,
thus founding the Persian (Achaemenid) Empire. [The name Achaemenid, after the very first king of small Persia,
Cyrus’s ancestor, is used to distinguish this from another Persian Empire many centuries later.] He called himself
(among other things) King of Babylon, and dates in the Empire started with his first year as Emperor of the Persian
Empire, i.e. from his conquest of Babylon, even though he had been king of Persia for some years before that. Cyrus
proclaimed himself everywhere as a liberator, and notwithstanding that his own religion was Zoroastrianism, he
allowed full freedom of religion to all, and told each country that he was a favourite of their national deity. This
explains the first verses of what follows here, and at the same time Isaiah 45:1-7 (see our notes there).

On his death he was succeeded by his son Cambyses (referred to in our Book as Artaxerxes), followed by an
imposter who reigned for a few months and does not interest us, then by a distant cousin Darius (‘the Great’), who
was in turn succeeded by his son Xerxes (Ahasuerus), then his son Artaxerxes, known to historians as Artaxerxes I
(‘the first’) or Longimanus. The rest do not interest us.

The occurrence in our Bible of two kings called Artaxerxes, of whom the second is known to historians as ‘the
First’ and the first is known to them by another name, has caused great confusion among commentators, who insist
that they were the same and make a complete mess of the Book trying to fit it all together, but it is not difficult to
sort it out if you first ignore what they all say and follow our notes.

The events in Part 3 of Chronicles (Ezra chaps.1-6) all took place in the reigns of Cyrus, his son Cambyses (called
Artaxerxes), and Darius (the Great, the Persian, not the one in the Book of Daniel who was a Mede).

No events in the reign of Xerxes (Ahasuerus), the Ahasuerus in the Book of Esther, are referred to in our Book
(with one very tiny possible but unlikely exception).

The events in Parts 4 (Ezra chaps. 7-10) and 5 (Nehemiah) all took place in the reign of Darius’s grandson
Artaxerxes Longimanus (whom historians call ‘the First’).

Since these kings each come into the story, in which their decisions play a relevant part, all this is important.

Persian administration

The Persian Empire was divided into regions called satrapies, each under a Persian ‘satrap’ or viceroy. The region
called Beyond-the-River was that west of the Euphrates, including all Syria, Israel and Judah. Each region was sub-
divided into provinces, usually ethnically homogeneous with a local man as governor, the province here being Judaea.
There were royal residences in three administrative capitals: Susa in Elam, Ecbatana in Media, and Babylon.

Language, and study

The Persian Empire recognised all local languages, but the main official languages were Persian and Aramaic, the
latter being the lingua franca of the whole region, much like Latin was in Europe in the Middle Ages. The text of
certain important letters is quoted in our Book in Aramaic, which is also used for a few short passages explaining their
effects. English summaries of the Aramaic sections are included for the reader who might be put off by the Aramaic.

A book by the present author entitled The Original Zionists (originally issued to a selected readership as a course
in thirty-two weekly parts) explains the whole of Ezra-Nehemiah in detail, with full text, approximate translation,
comments, explanations and historical background. The notes here are severely restricted.

Er 1:1 %Lº D/ H2 Dx 1K& D) SSS 0};
Cyrus’s famous Proclamation was announced and
confirmed in documents. [Comparison has been drawn
with the Balfour Declaration followed by the League of
Nations decision, which ultimately led to the
establishment of the modern State of Israel.]
The text given here is not complete, but is the relevant
section in this part of the story. Later another part is
quoted giving specifications, and there may well have

been more that has since been lost.
Dr. Whiston, the famous translator of the works of
Josephus, points out that Cyrus’s decree only allowed
rebuilding the Temple; but when he called the Jewish
leaders, Cyrus told them that they may rebuild the City
of Jerusalem, and he included this in a letter which he
wrote to the governors of Syria, quoted by Josephus
(Antiquities Book XI, Chapter 1, §§ 2, 3). The Bible
does not mention this.
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Er 1:2 ¼- H0 ¼3 K>L4
Concerning an apparent contradiction between this and
Isaiah Ch.45, see introduction above.
Er 1:8 ¼(L'¼| ¼(¼- H0 ¼$¼- HµL̄ K(
We learn later that Cyrus appointed Sheshbazzar as
governor of Judaea, but we do not know if the reference
here to his being a ‘chief’ means head of the local
community in Babylon or just head of those returning.
Sheshbazzar and those returning with him constituted
the First Immigration. We are told what he brought with
but not how many people.
Er 2:1 ¼}¼<¼- H6 D0
The word ¼Ý¼Î H× means a settlement, which can be a town
or a village. Each person returned to his own (or his
father’s or grandfather’s) original town or village.
Er 2:2 ¼0J%LxO< D*
This was the Second Immigration, we do not know how
many years after the first. Zerubbabel was also in turn
appointed governor.
K6¼| ¼̧ I-
Aslo called more fully K× OI¼D ¼É DÎ, Joshua, the High Priest
and (as we will see) joint leader of the community.
¼(L- D2 J+ D4
Not the one in the Book of that name, who arrived
about ninety years later.
¼< K² D5 H2 SSS ¼< L² D5 H2
The first is a name, the second means ‘the number of’.
Ezra, who compiled this history, was a Priest, and all
matters concerning the Temple service, which was about
to be reintroduced, were central to the Book (see
introduction to Chronicles). A class structure important
in the Temple service and carefully preserved from the
days of the Kingdom appears in the list following.
Er 2:36 ¼1¼-H4F(N¤ K(
The Priests, the first and most important ‘special’ group.
Er 2:40 ¼1H£H) D0 K(
These were the ‘general’ Levites who assisted the
Priests. The next two groups were also Levites, but
referred to as separate groups.
Er 2:41 ¼1¼-V<U<W̧ D2 K(
The (Temple) singers and musicians, a sub-group of
Levites, mainly descendants of Asaph, Heman and
Jedutun. It seems that only the first lot came.
Er 2:42 ¼1¼-V<F6W¹K(
The (Temple) guards, another sub-group of Levites, also
considered separately in this Book.
Er 2:43 ¼1¼-H4¼- H> D̄ K(
These were the descendants of the Gibeonites (Jos.9:23)
‘given’ by David to help the Levites with the more
menial tasks in the Temple. They did not intermarry
with the Jews, they were not of the people of Israel, but
were a part of the Jewish community, had been exiled
with them, and many returned with them.
Er 2:55 ¼(N2W0 Ḑ - I' D% K6
Solomon took all the remaining inhabitants of Canaan
(Amorites etc.) that they had not managed to get rid of,
and used them as slaves (1Kin.9:20-21). They too were
not Jews, but apparently had been exiled with them, had
remained a (distinct) part of the Jewish community, and
in many cases had returned with them. They were added
to the other group for a combined total.
Er 2:63 ¼$ L> Ļ U< Hº K{
A Persian title (‘His Excellency’) given to the governor,
in this case Zerubbabel.

Er 2:67 ¼1¼-V<N2F+
Donkeys or asses, here at the bottom of the social scale,
unlike in Modern Israel where they constitute the
majority, at least, of the three ruling classes:
government, parliament and the judiciary.
Er 3:2 ¼1 L;L£K)
Joshua’s father was ¼ÜLÈ LÛ¼D¼Î or ¼ÜLÈ LÛ¼D ¼É DÎ (1Chron.5:40-41),
and Zerubbabel’s father was ¼Ñ IÅ¼Î Hf DÑ KÅ DI (1Chron.3:17),
grandson of Coniah alias Jehoiachin (2Kin.25:27) and
apparently heir to the throne.
Er 3:10 ¼>¼} ¼< D:N:F+Kx
Trumpets were always blown by the Priests, other
instruments were played by the Levites.
Er 4:2 ¼1¼- H+ D%M* ¼|¼4 D+K4F$
The Samaritans, who had evidently not been exiled by
Nebuchadnezzar, claimed in truth that they had
sacrificed to God ever since they arrived in the country,
but did not mention that they had at the same time also
sacrificed to idols (2Kin.Ch.17, esp. v.33).
Er 4:6 ¼̧ ¼}¼<I) Ḑ K+F$
The name is transliterated from the Bible as Ahasuerus
but the Greeks could not pronounce the name and it has
come to us via the Greek as Xerxes. The name was used
as an extra by many Persian kings. This verse is the
only place in the Book where this name appears, and in
an effort to fit it in the commentators squeeze things so
as to un-fit everything else. Possibly it refers to a
complaint sent after Darius, but apparently ignored, but
more likely it refers to the same king as in the next
verse (and not to the son of Darius), being the last verse
that our Book uses from one source document.
Er 4:7 ¼- I2¼- H%|
One must not take the prefix as meaning ‘and’ being an
addition to the previous verse. Lots of Bible stories start
with this prefix (e.g. the stories of Ruth and Esther). In
all probability it is a repeat of the last verse, from a
different document, giving details.
The verse is peculiar in containing a mixture of Hebrew
and Aramaic words, including an Aramaic word with
Hebrew ending.
¼$ Lº Dµ Ķ D+ KºU< K$
1. The first time, it occurs with a kamets under the
second tav; after that everywhere it occurs with a sheva
there, but as it is always followed by an aleph it seems
that the sheva was sounded and not silent.
2. Note the older spelling with a sin throughout Part 3,
while for the same name (not the same person) in Parts
4 and 5 the later spelling with a samekh is used.
3. The king referred to by this name throughout Part 3
(with one exception pointed out in these notes) came
after Cyrus and before Darius, so can only be Cyrus’s
son Cambyses, about whom we know very little except
that he was a most unpleasant character. He left no
record, so we do not know what he called himself.
Josephus tells us the same story as that which follows,
only he actually calls him Cambyses and not Artaxerxes.
¼1L0 Ḑ Hx
Head of the local Samaritan trouble-makers.
¼0 K6
to (often used instead of ¼Ñ JÅ).
¼>¼- H2L<F$ ¼1LyU< O> D2¼| ¼>¼- H2L<F$ ¼%¼| ¼>L¤
written in [the] Aramaic [script, or alphabet, the one we
use today], and translated [into the] Aramaic [language].
Either they got the Persians to write this letter for them,
or they wrote one first which is not quoted and was
perhaps badly written, and received no reply.
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The summaries below are for those who wish to skip
reading the Aramaic.
¼1¼| ¼+U<
He and Shimshai were very senior Persian officials to
whom the Samaritans turned, and who knew Cambyses
and how to write a letter that would influence him.
Rehum was the Miltary Commander of the Satrapy of
Beyond-the-River, and Shimshai was the Secretary,
assistant to the Satrap (or Viceroy), who could report
direct to the Emperor behind the Viceroy’s back, in case
the latter was plotting a rebellion.

Rehum’s letter (4:8-16)
Summary: From Rehum the Military Commander,
Shimshai the Secretary and all the people exiled by
Assurbanipal and brought to Samaria and Beyondthe
River, to Artaxerxes. We want to inform you that the
Jews who left you and came here are building
Jerusalem which was always a rebellious city, and if
they finish it they will rebel and pay no taxes, and you
will lose the whole area of BeyondtheRiver.

Cambyses’s reply (4:17-22)

Summary: Your letter has been read to me clearly
(translated into Persian ?). I have checked the records,
the city has always been rebellious. On my orders, stop
the work immediately, the city is not to be built without
my permission.

The Consequence (4:23-24)

Summary: On receipt of the reply they rushed to
Jerusalem and stopped the work, which was then
abandoned till the second year of Darius.

Resumption (5:1-2)

Summary: [Then in the second year of Darius] the
prophets Haggai and Zechariah prophesied and
persuaded and helped Zerubbabel and Joshua to start to
rebuild the Temple.

More trouble (5:3-5)

Summary: Tatnai the governor [in this case the Satrap
or Viceroy of BeyondtheRiver] and colleagues came
and asked who gave permission for the building, and
took the names of the leaders, but did not stop the work
pending instructions from Darius.

Tatnai’s letter to Darius (5:6-17)

Summary: We visited Judaea and found them building
a very strong Temple, asked them who gave permission,
and wrote the names of the leaders.
The replied that a great king of Israel built this to our
God long, long ago, but because of our sins he allowed
Nebuchadnezzar, King of Babylon, to come, destroy it,
and exile our people to Babylon. King Cyrus in his first
year gave instructions for it to be rebuilt. He even
handed the gold and silver articles that Nebuchadnezzar

had taken and put in his temple, to a man name
Sheshbazzar whom he appointed governor, who set up
the foundations, but until now it has not been finished.
May the King [Darius] please search the records in
Babylon and see if Cyrus indeed issued such a decree,
and let us know the King’s wishes in the matter.

The result of the search (6:1-5)

Summary: On Darius’s instructions they searched the
archives in Babylon [and found nothing] but in the
archives of Ecbatana [in Media, one of the three
capitals of the Empire] they foud a scroll in which
permission was given to rebuild the Temple with full
specifications (60 cubits high etc.) with all gold and
silver articles taken by Nebuchadnezzar to be returned.

Darius’s reply [after quoting the above] (6:6-12)

Summary: Now Tatnai and co., get well away from
there! Do not interfere, let the governor and elders of
Judah build their Temple, so that they may offer
sacrifices for the lives of the King and his sons. Also
supply them with animals and other needs out of your
budget, my command. Get a move on!

General comments:
Neither the Jews nor the other side saw fit to mention
Cambyses’s ban. Tatnai’s letter, unlike Rehum’s, was
cautious and polite, asking for instructions, but Darius
evidently knew him and saw through it.
Darius did not trust his Persian officials, but did trust
Zerubbabel and the Jews! Josephus says that Zerubbabel
and Darius were old friends from Babylon, which if
correct explains a lot. [Incidentally the trust was repaid
– the Jews were the last to remain loyal to the Persian
Empire, right till the very end when it collapsed.]

The Consequence (6:13-18)

Summary: The Temple was completed and consecrated.

Er 6:14 ¼$ Dº Dµ Ķ D+ KºU< K$D)
This exceptionally (in this historical part of the Book)
refers NOT to Cambyses, who came before Darius and
only hindered, but, despite the spelling, to Darius’s
grandson Artaxerxes Longimanus, whom we have not
yet met. Much later he sent gifts with Ezra to enhance
the Temple, and when Ezra wrote the Book he felt it
appropriate to include his name here in appreciation.
Er 6:19 ¼(L0¼}¼y K( ¼-I4 Dx
literally ‘the exiles’, but the term was used repeatedly
even much later for those who returned from the exile.
Er 6:22 ¼<¼| ¼¹ K$ ¦ J0 J2
One of the titles used by the Persian Emperors.

The Temple was rebuilt and consecrated, Passover was
celebrated, and this concludes the History that Ezra
wrote as Chronicles. What follows is a sequel rather
than a continuation.

*
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PART 4

EZRA’S MEMOIRS

Ezra Chapters 7-10

Introduction

From the sixth year of Darius, when the Temple was completed, until the seventh year of Artaxerxes when the
following took place, was about 56 years.

The Hebrew word ¼ÑJÆ LT is used for both the city of Babylon and the province of Babylonia. Which of them is
intended in each place in the text is not always clear.

Er 7:1 ¼>¼| ¼/ D0 K2 Dx
in the reign of. (Sometimes ‘kingdom’ but not here.)
¼$ Dº D5 Ķ D+ KºU< K$
Note the spelling from here on. > Ezra.4:7.
This (and from here on, throughout the rest of Ezra and
all of Nehemiah) was the son of Xerxes (the Ahasuerus
of Esther) who was the son of Darius. He is known to
historians as Artaxerxes I (the first), not to be confused
with Cambyses, whom we met in earlier chapters and
who is given the same name in Aramaic there. He was
nicknamed in Greek µακροχ ιρ Makrokheir, translated
into Latin as Longimanus (long arm), because his right
arm was longer than his left.
Er 7:5 ¼̧ ¼$N< L(
Refers not to ‘the Priest’ (i.e. the High Priest) but to
Aaron the Priest, the first (Priest). Genealogies were
very important to Ezra, especially for Priests, as we see
throughout Chronicles-Ezra-Nehemiah, so he starts with
his own. Note that these often omitted generations, not
each and every one was included.
Er 7:6 <I8N5
The word had various connotations. ¼Ý JÙ IÖ is a document,
in the widest sense, as used today in the language of
computers: anything, words or numbers, recorded in
writing, from a few lines to a thousand pages or more.
One who records would also be one who could not only
write but also read, understand what is written, and
calculate, or, as we would say, ‘proficient in the three
R’s – Reading, Riting and Rithmetic’, in the days when
literacy was not as common as it is today. It could mean
a scribe who sat in the market and read or wrote letters
and contracts for a fee. It could also mean a secretary,
and we met the term in its Aramaic form (4:8) referring
to an important official. Ezra was neither a common
market scribe, nor a secretary, nor an official, but his
job was probably to read and write copies of the Torah
and in doing so explain and teach their contents. We
would put his ‘scribing’ in second place and think of
him foremost as a teacher.
¼<¼- H( L2
expert. In describing himself that way Ezra was not
boasting, but simply explaining his job.
Er 7:7 ¼|¼0F6K£K)
Here is an abstract (or, in Amnerican, ‘overview’), an
expanded headline, of the first part, details of which
follow.
Er 7:9 ¼' O5D-
an unusual form.
Er 7:11 ¼3J& J̧ U< K²
An Aramaic word, probably ‘the text of’ or ‘a copy of’.
¼3L) Dº Ḑ H̄ K(
An Aramaic word with Hebrew prefix. The document.

Ezra’s letter of authority from Artaxerxes.

Summary: The King and his Seven Advisers send with
Ezra, Teacher of the Laws of the God of Heaven, gold
and silver for God’s Temple in Jerusalem, and any of
the people of Israel in my kingdom who wish may go
with you. With the money you may buy animals and
other necessities for sacrifices and use the rest as your
God wishes. Any further necessities to be supplied from
the Royal Treasury, and all officials in Beyondthe
River are to supply whatever else you need. All who are
involved in the Temple are to be exempt from all taxes.
You Ezra are to judge all who know God’s laws, and
teach those who do not. Whoever disobeys the laws of
God or of the King are to be punished, by death, exile,
fine or imprisonment.

Er 7:27 <I$ L8 D0
to glorify or enhance (with the gifts of gold sent),
explaining 6:14 q.v.
Er 7:28 ¼( L: Dx D; J$L)
This grammatical form is used throughout the memoirs
of both Ezra and Nehemiah (with very few exceptions),
but rarely in the Torah of Moses. A book on the
grammar of the Hebrew verb should (but seldom if ever
does) amplify this.
Er 8:15 ¼- H> ¼$ L: L2 $W0 ¼-H)I0 ¼-I4 Dx H2¼|
So what? Why did Ezra need Levites and Netinim for
the Temple, there were plenty there already!
Er 8:23 ¼( L2¼| ¼:L̄K)
> 7:28.
Er 8:25 ¼(L0¼)G; Ḑ J$L)
A silent vav is often placed after a short kamets, just as
often after a holem. This is NOT ‘ketiv ukeri’.
Er 8:26 ¼(L0F; Ḑ J$L)
Probably a mistake for ¼ÉLÑGÜ DI JÅLÊ. We do not have the
Aleppo Codex for this Book, and MSS vary with regard
to the use of the hataf in such cases.
Er 8:30 ¼| ¼0 Dx H;D)
for ¼X¼Ñ DT KÜD[KÊ.
Er 8:35 ¼(L0¼} ¼6 0N¤ K( SSS >$L¢ K+
Normally offerings were divided into two groups, ¼ÉLÑD×
and ¼ÌKÆJË, but we are not told elsewhere to which
category the hatat (and hence also the asham which is
similar) belongs. [Logically one could argue both ways.]
Here we see that it is classified along with the olah.
Er 9:4 ¼(L0¼}¼y K(
> 6:19.
Er 10:3 ¼1 J( I2
A common error in understanding the taamey hamikra
shows up here to produce utter nonsense. The error is to
assume that a geresh (or an azla that follows a kadma
as here) is more of a stop than a following pashta. The
truth is the reverse, the pashta is more of a stop,
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always. The relatively important stop here is after ¼Ò JÉ IÓ,
so that ¼ÎLÕÃÈFÅ ¼ß KÛF× KT refers to ¼Å¼Î HÛ¼D ¼É DÑ and not to ¼ÈLÑ¼D¼̀ KÉ DÊ.
Er 10:6 ¼%¼- Ḩ L- D0 J$ ¼3Jx ¼3L4 L+¼} ¼(D-
Eliashib was the High Priest, grandson of Joshua.
Er 10:11 ¼(L'¼} ¼> ¼|¼4 Dº
not ‘thanks’ but confession. (cf. Jos. 7:19.)
Er 10:15
It is not clear whether these four supported the idea or
opposed it, and commentators disagree. For what it is
worth, the Apocrypha version says they took charge, i.e.
certainly did not oppose. The word ¼E KÅ is the problem.
Er 10:17
Just a year after Ezra started to organise the immigrants
(7:9), seven months after his arrival. The next chapter
gives a list, and that is the end of the book!

WHAT ELSE?
Ezra breaks off his memoirs in the middle, and tells us
nothing else, not even how the Temple was improved,
what else he did, and so on. Whatever else we know
about him is from Nehemiah or from tradition.
Ezra cannot have finished here deliberately. Either the
rest is lost, or more likely he did not get any further,
due to illness or death or some other reason. (He did not
die at this point in the narrative, because he comes into
Nehemiah’s memoirs many years later, but possibly died
when he reached this point in his writings.)
The next part is again a sequel, written by Nehemiah,
and starting thirteen years later. Of what happened in
the intervening years we are not told.

*
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PART 5

NEHEMIAH’S MEMOIRS

Ne 1:1 ¼1¼-V< Dµ J6 ¼>K4 Ḑ
It becomes clear later that this was the twentieth year of
the reign of Artaxerxes (Longimanus, the same one that
sent Ezra to Judah).
¼(L<¼- Hx K( ¼3 Ķ ¼| ¼̧ Dx
The four capitals of the Empire were Ecbatana in
Media, Susa in Elam, Persepolis in Persia, and Babylon.
The King (or Emperor) spent time in each. The ¼É LÝ¼Î HT
was a complex including the royal palace and environs,
something like in Rome today where there is Vatican
City surrounding the Vatican. (Note: Susa OF ...)
Ne 1:2 ¼( L'¼| ¼(¼- H2
Hanani and men came from Judah (NOT Hanani came
together with men from Judah).
¼- H% J¹ K( ¼3 H2
Not from some unknown captivity. Although this was
over 150 years after the exile, and over ninety years
since Sheshbazzar’s return, those who returned (and
their descendants) were still called the exiles or
captives.
Ne 1:3-4
The wall of Jerusalem was breached and the gates burnt.
Nehemiah was shocked on hearing this. This could not
have been the first he heard of the destruction by
Nebuchadnezzar 140 years earlier! Either he had
assumed that all had been rebuilt, and was shocked to
learn that nothing had been done, or it had been rebuilt,
perhaps not very well, and there had been sabotage.
(There is no record of any invasion at this period.)
Without a wall the relatively small population were
open to attack by all, and lived in fear and misery.
Ne 1:11 ¼¦ J0 J®K0 ¼( J; Ḑ K2
He explains his position, the king’s butler.
Ne 2:1-2
This certainly took place after the preceding. It was
Nisan and the previous was Kislev, both of the 20th
year. But throughout the Babylonian Empire and the
succeeding Persian Empire, years were always counted
from Nisan. Commentators try to explain the problem
by assuming that Nehemiah counted from Tishri, but
there is no earthly reason why he should have done that
when nobody else did. However, historians believe that
in the Persian royal court regnal years were used. These
are full years counted from the king’s accession date (as
is still done with English statutes), and not from Nisan
when the first year would be incomplete. If so, we may
suppose that Nehemiah counted from Artaxerxes’s
accession date, which is not known exactly but would
have been before Kislev.
When the king travelled from palace to palace, there
would be those who went with him in his entourage, and
those who remained attached to the palace. It appears
that Nehemiah was one of the latter, the king was away
when the news from Jerusalem arrived, and he noticed
something wrong with Nehemiah when he returned to
Susa in Nisan, probably on his way to Persepolis for the
summer (when Susa is unbearably hot).
Ne 2:6 ¼0K& I¹ K(D)
Probably a concubine, viz. his current mistress. (Note
that IJÇ JÑÎ Hb is NOT a concubine but a low-status wife.)
It is not clear in what way her presence was relevant.
¼3 L2D*
Nehemiah was subseqeuently away for twelve years. It

seems unlikely that he asked for such a long period,
probably asked for less but later applied for and was
granted an extension.
Ne 2:8 ¼5 IzU< K²F(
It is not clear if the royal forest was near Jerusalem, or
near Susa and he took all the wood with him.
¼>H-KxK0 ¼< J̧ F$ ¼(L<¼- HxK(
the Temple complex. > 1:1.
¼)¼- L0 I$ ¼$¼} ¼% L$ < J̧ F$ ¼>H-KxK0D)
the governor’s residence. It is not yet stated but later
becomes clear that he was sent as governor.
Ne 2:9 ¼1¼- Ḩ L< L8¼| ¼0H- K+ ¼- I< Lµ
an armed escort.
Ne 2:10 ¼-H4N<N+ K( ¼,K¬K% D4 K5
Sanballat from Horon was a Samaritan, and was the
governor of Samaria. Judah was not under his
jurisdiction but it seems that he interfered.
¼-H4N® K6L( ¼'J% J6 L( ¼(L£ H%¼} ¼,D)
Tobiah the Ammonite was an important person, records
of him have been found in which his name or title
included ‘Abd’ somewhere, so Nehemiah in contempt
called him ¼È JÆ J× LÉ. Both were trouble-makers and in a
position to make a lot of trouble, which they did.
Ne 2:11 ¼( Ļ W0 Ḑ ¼1¼- H2L-
Three days’ rest after a very long journey seems to have
been the norm, cf. Ezr.8:32.
Ne 2:16 ¼1¼-H4L& D5
officials who helped the governor.
¼1¼-V<N+
apparently the influential aristocracy.
¼(L/ ¼$L0 D® K( ¼( IµN6
(for ¼Î IKÃ×). Here, officials generally. > 2Kin.22:5.
Ne 2:18 ¼¦J0 J® K( ¼- I< D%Vz
He told them what the king said, but did not tell us.
Ne 3:1 ¼%¼- Ḩ L- D0 J$
Eliashib the High Priest was the first to help. This
becomes significant later.
Ne 3:31 ¼' L; D8 H® K(
The security headquarters > app.A.
Ne 3:36 ¼6 K2 Ḑ
The jeers had hurt.
Ne 3:38 ¼{L- J: J+ 'K6
halfway in height, not length. They had to tackle the
whole length in one go.
Ne 4:6
An obscure verse.
Ne 4:8 ¼1J/¼- IºL%|
Perhaps ‘your houses’, more likely ‘your families’. The
word can mean either.
Ne 4:15 ¼1¼- H% L/¼} ¼¤ K( >$ I: ' K6 ¼< K+ K¹K( ¼>¼} ¼0F6 I2
We see later that this was the height of summer when
the heat was intense and the days longest.
Ne 5:11 ¼7 J5 J¤ K( ¼> K$ D2¼|
Uncertain, probably the interest as a percentage.
Ne 5:12 ¼1 I6¼-Hx Ḑ K$L) ¼1¼-H4F(N¤ K(
Not that he made the Priests swear, but made the others
swear in the presence of the Priests.
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Ne 5:14
Here we see that he was appointed governor, and
remained in that position for twelve years.
Ne 5:15 ¼1¼-H4W̧ ¼$V< L( ¼>¼} ¼+K² K(D)
the earlier (not first) governors. The first was
Sheshbazzar and the second was Zerubbabel, and the
Talmud that criticises Nehemiah for denigrating his
predecessors probably assumes he meant them. The
whole story, according to the Talmud, took place in a
very short time. But Sheshbazzar did not fleece the
people as they had nothing for him to fleece, and
Zerubbabel was not the type. Also Nehemiah talks well
about the latter. The last we heard of Zerubbabel was in
the sixth year of Darius, about seventy years earlier.
Historians have found the names of several later Jewish
governors, not mentioned in the Bible, who served
before Nehemiah, of whom Nehemiah speaks. There is
nothing to suggest that they were all righteous men
whose memory should be shown only respect. We can
see the mess that they left that Nehemiah found.
Ne 6:18
Tobiah and his son both married Jewish girls.
Ne 7:2
This verse is usually translated wrongly, creating
problems. The correct translation is as follows: ‘I
instructed my brother Hanani, and Hananiah who was in
charge of the [Temple] complex, concerning Jerusalem,
because he [i.e. Hananiah] was a fairly honest man who
feared God more than most [did].’ What a description!
Ne 7:3 ¸ J2 J¹K( 1N+ 'K6
till the sun warms up.
Ne 7:6-71 or 72.
This is the document in Ezra chapter 2, but with many
divergencies of detail. The point is as follows: the
people who needed to trace their pedigree could not
always do so a long way back. But those in this
document had been authenticated by Zerubbabel, and all
the current population needed to do was to trace their
pedigree back to those on this list, two or three
generations, which was not too difficult.
Ne 7:65,69 ¼$ L> Ļ U< Hº K(
Here, in the document, referring to Zerubbabel, but in
the current story (e.g. 8:9) used of Nehemiah.
Ne 7:72 ¼- H6¼- H% D¹ K( ¸J'N+ K( ¼6KyH£K)
This appears to be the last part of the document, see
Ezra 3:1. But from what follows it appears to apply to
the current story. It seems to belong to both. Perhaps it
was originally duplicated, someone saw it twice and
thought it a mistake and ‘corrected’ it?
Ne 8:1 $L<D* J6 D0 ¼| ¼< D2 ¼$M£K)
It seems that they all knew him but until then had not
taken much notice of him.
Ne 8:2 ¼3¼- H% I2
not ‘who understands’ but ‘who causes to understand’,
i.e. who explains.
Ne 8:10 ¼>¼}¼4 L2 ¼| ¼+ D0 Ḩ D)
This was evidently a standard custom on festivals, and
Esther asked them to do this on Purim (Est.9:19) so that
it should be a festival like all the others. Later the
custom died out but was retained on Purim. Here we see
the origin – not just sending to one another, but sending
to those who do not have, as with giving to the poor.
Ne 8:12 ¼>¼}¼4 L2 +K¬ Ķ D0|
> 8:10.
Ne 8:14 ¼%¼| ¼>L¤ ¼| ¼$ D: D2H£K)
They had celebrated it in the time of Zerubbabel
(Ezr.3:2) but already forgotten it completely.

Ne 8:15 ¼>¼}¼% L6 9 I6 SSS 5K'F(
See Lev.23:40. One of these two is the myrtle.
Ne 9:1 ¼1¼} ¼: Dx
Why on the 24th and not on the 10th? Yom Kippur is
not mentioned at all!
Ne 9:8 ¼>¼}¼< L/ D)
Infinitive used as a participle.
Ne 9:13 <IxK' D)
Infinitive used as a participle.
Ne 9:32 ¼<¼| ¼¹ K$ ¼- I/ D0 K2
Kings of Assyria (NOT as in Ezra 6:22).
Ne 10:1 (L4 L2F$
a covenant exactly as ¼ß¼ÎVÝ DT is used in earlier books,
although the latter could also mean a contract or treaty.
There is a difference between on the one hand a
contract, pact or treaty between two parties, which gives
both sides benefits in return for obligations, and on the
other hand a covenant, an undertaking, which imposes
obligations on one side, hopefully expecting something
in return (such as, in this case, punishment for past sins
being averted, and improved conditions of life being
maintained). In this respect English grammar is faulty –
logically you should make a covenant to, and not ‘with’,
someone. While for example God made a covenant to
give the Land to Abraham, and Abraham made a
covenant to circumcise his offspring, the two were not
placed together as terms of a contract. > Gen.9:9.
Ne 10:30 ¼( L6¼| ¼% Ḑ H%¼| (L0 L$ Dx
¼ÉLÑ LÅ is a conditional curse accompanying an oath, to be
applied if the oath is not kept.
The undertaking was to observe the laws of the Torah
and to tighten them up by additions. > appendix.
Ne 11:1 ¸J'Ń K( ¼<¼- H6
NOT ‘the holy city’ and NOT ‘the city of holiness’, but
the city of the Sanctuary.
Ne 12:1-26
Genealogies from the time of Zerubbabel to the time of
Nehemiah’s arrival and perhaps later. The syntax is not
always too clear.
From verses 10, 11, 12, 22, 26 we gather the names of
the High Priests in order. Joshua (Jeshua) was High
Priest at the time of Zerubbabel, followed by his son
Joiakim, followed by his son Eliashib at the time of
Neheniah’s arrival. After Eliashib came his first son
Joiada, then his son Jonathan, then his son Jaddua, but
it is not certain that each of these served as High Priest.
The position then reverted to Eliashib’s second son,
Johanan (verse 22). This is confirmed by other historical
records. Some of these names are relevant later.
Ne 12:22 ¼- H5U< L² K( ¼̧ J)L-U< Lz ¼>¼| ¼/ D0 K2 ¼0 K6
The names of the Priests, based on heads of families,
were recorded at the time of the reign of Darius the
Persian, in the sixth year of whose reign the Temple
was completed and all this became important. Later
descendants at the time of Nehemiah could easily trace
their descent to these. It seems that the lists of the
Levites were more complex.
Ne 12:26
It seems that Joiakim took trouble to worry about the
lists. Then we find ‘Nehemiah the governor and Ezra
the Priest’, not – note this – not Eliashib. Ezra was a
Priest but not the High Priest, yet it was Ezra who with
Nehemiah acted as leader of the people. As becomes
apparent, apart from helping with the wall Eliashib does
not appear favourably in Nehemiah’s account.
Ne 12:27 ff.
In the consecration of the Wall, again we meet Ezra and
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Nehemiah as the leaders, while Eliashib is not even
mentioned among the named Priests!
Ne 12:38 ¼0 ¼$¼} ¼2 D0
An unknown word. According to Rabbi Isaiah di Trani
(known as Rid, roughly a contemporary of Maimonides)
this is a mistake, the word is ¼Ñ ¼Å¼D ¼Ó DKHÑ, to the left, the
direction of the second parade with Nehemiah, the first
going with Ezra to the right (verses 31-36) and the two
meeting at the Temple (verse 40).
Ne 12:44 ¼| ¼' D; L²H£K)
were appointed (not ‘missed’) > app.A.
¼>¼} ¼/ Ļ D̄ K(
¼ÉL] DIHÑ and ¼É L] DIHÕ mean the same (cf. 13:5 & 13:7).
Ne 12:47 ¼(L- D2 J+D4 ¼- I2¼-H%¼| ¼0J%LxO< D* ¼- I2¼-Hx
when things were properly organised, but not in
between.
Ne 13:4 ¼(J~ H2 ¼-I4 D8 H0D)
NOT ‘before this’ which would be ¼ÉJË ¼ÎIÕ DÙHÑ DÊ. It has been
pointed out that it means ‘beyond this’, or in the
context, ‘worse than this’.
¼3¼| ¼>L4
who had been put (i.e. appointed) – was related to ...
Ne 13:5 ¼µ K6K£K)
he prepared (not made or built).
Ne 13:6 ¼- H>¼$Lx
I returned (see 5:14).
¼1¼- H2L- 9 I; ¼0¼|
literally, in earlier Biblical Hebrew, at the end of a year.
It is not likely that in one year of his absence, after
twelve years as governor, things could have degenerated
to such a mess. Probably it means some time, several
years, later. (In Daniel the phrase has another meaning.)
Ne 13:8 ¼(L/¼- H0 Ḑ K$L)
Nehemiah was a man of action. He did not go to

Eliashib and waste time starting an argument.
Ne 13:13 ¼|¼% Ļ D+J4 ¼1¼-H4 L2E$J4
they were considered trustworthy. cf. 7:2. Honesty was
not too widespread in those days.
Ne 13:15 ¼{L% ¼|¼% Ḑ L-
literally sat. They did not live in Jerusalem, but came
and set up stalls and sat there. Today in the West a
trader stands at his stall, but in the East he sits.
Ne 13:19 ¼|¼0 D0 L:
not ‘sank’ (as Ex.15:10) but from ¼Ñ IÛ a shadow.
Ne 13:23 ¼>¼}¼£H4¼)G® K6 ¼>¼}¼£V'¼)Gz Ḑ K$
a silent vav is often placed after a short kamets just as
after a holem, and this is not ketiv ukeri.
Ne 13:24 ¼1L6L) ¼1 K6 ¼3¼} ¼̧ D0 H/ D)
Slightly mocking a phrase used in all Persian decrees,
see Est.1:22, 3:12, 8:9.
Ne 13:25 1 I,U< D2 J$L)
cf. Ezra 9:3. On hearing that Jews had taken foreign
wives, Ezra pulled his hair out, Nehemiah pulled their
hair out. Both types are needed. The whole population
was only prepared to listen to Ezra after Nehemiah
came and organised things.
Ne 13:28 ,K¬K% D4 K5 D0 ¼3 L> L+
Eliashib the High Priest was related to both Tobiah (v.4)
and Sanballat, the two chief enemies of Israel. It seems
that Nehemiah did not get on with him, but despite a
total difference in temperament he did get on with Ezra.
Ne 13:31 ¼(L%¼} ¼, D0
Nehemiah was certainly high-handed, undoubtedly he
made many enemies, and complaints against him were
not all totally unjustified. He was not asking for a
reward, but saying that he had done his best and asking
that his efforts – indicated by his successes – might be
taken into account when assessing his shortcomings.

*
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Appendix to the Book of Nehemiah

THE TERMS OF NEHEMIAH’S COVENANT

The following sets out and explains what the text actually says. The Talmud may well interpret some of the laws
differently, not in agreement with the text, as it does with the Torah.

1. An undertaking to observe all the laws of the Torah.

2. The Torah bans intermarriage with members of the seven nations who were living in Canaan, with
Ammonites and Moabites, and with two generations of Egyptians and Edomites.

The covenant extends the ban to intermarriage with all nonIsraelites.

3. The Torah bans bringing things into the town or village on the Sabbath (as with the manna), and it
seems that this had already been extended to a ban on selling on the Sabbath (see Amos 8:5, where
people waited for the Sabbath to end so that they could sell and swindle).

The covenant extends the ban to buying, so that nonJews could not come and trade on
the Sabbath.

4. The Torah demands neglect of the land and remission of debts on the Seventh Year.
The covenant undertakes to observe this.

5. The Torah mentions a half-shekel tax towards building the Tabernacle (Exodus 30:13 ff.). Moses did
impose a regular tax for the running of the Sanctuary (see 2 Chron. 24:6,9) but we do not know what
it was.

The covenant set an annual tax of a third of a shekel for the running of the Temple (and
gives examples of the items that involve expense), but does not say on what age group etc. it
falls, nor if Priests and Levites pay it.

6. Obtaining wood for burning on the altar appears to have been a problem, other than cost.
The covenant included casting lots among the people for the obligation of supplying such

wood. Those chosen had to actually bring it, at specified times each year, and Priests and
Levites were not exempted.

7. The Torah requires that first-produce of the land and fruit had to be brought to the Temple.
(This is included here because laws regarding other priestly dues were extended. Fruit

of ‘ all’ trees may not have been meant literally, just edible ones.)

8. The Torah demands redemption of the firstborns and unfit animals (donkeys).
(This is mentioned here, on account of animals (in the next section) not redeemed. It is

possible that it means that the redemption money could still be paid to a local Priest, but also
possible that this is joined to the next section and it could not be. The text is not too clear.)

9. The Torah requires that the firstborns of cattle, sheep and goats are given to a Priest.
The covenant requires that they must be brought to the Temple and given to the Priests

on duty there.

10. The Torah requires that the first of the dough (hallah), the first of grain, wine and oil (before
tithing), and the first wool sheared from sheep must be given to a Priest.

The covenant does not mention wool, but requires that all the rest must be brought to
the Temple stores.

11. The Torah requires that tithes are given to Levites.
The covenant demands that the Levites actually do (or perhaps it means supervise) the

tithing, not trusting the owner, though it is done locally.

12. The Torah demands that the Levites in turn tithe the tithes they receive and give it to a Priest.
The covenant demands that a Priest be present at this tithing (not trusting the Levite),

and also that the Levite then brings it to the Temple stores.

13. The covenant explains that all priestly dues must be brought (by the people or the
Levites) to the Temple, so that the Temple is not neglected (by Priests who neglect their duties
and go home so that they do not miss anything).

* * *
* *

*
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